W. B. BOLLEE 


TALES AND SIMILES FROM MALAYAGIRP?’S COMMENTARY 
ON THE VYAVAHARABHASYA (bhaga 2)* 


for Dr L. Pighi 


As in the first part of this selection of illustrative stories and 
examples made by Ernst Leumann probably in the 1880s, a subject 
index and a glossary replace a synopsis of their contents. Abbre- 
viations in this paper are the same as those in bhaga 1, published in 
Indologica Taurinensia XXVIII (2002), pp. 41-95, but “S” is used 
instead of “P”. The numbers in square brackets show the pages in 
Leumann’s notebook 126. 


M IV, 2 7b 12ff. ad VavBh sutra 23 (Ladnun ed. 1996: 1000). 

The story, which illustrates an unfitting application ', is intro- 
duced by the comm. on the first half of vs. 23°: Samgillo nama go- 
samudayas. Tasmin raksaniye tri-vidhe > raksake drstantah, tad-yatha: 
janan nisrito ’janam$s ca; eso ’ksararthah. 


* The author is obliged to Miss Andrea Polden for checking his use of English. 

1. A-samarthépanaya (M IV, 2 8a 11): Yo gitarthah sarvan api dosan svayam 
pariharati, yas tu niSritas, tam pariharayati. Yah punah svayam a-gitartho yas 
cagitartha-nisritas, tayor atma-viradhana samyama-viradhana cabhavati. 

2. He codaka, trayanam apy etesam gitartha-gitartha-nisrita-gitarthanam sid- 
dhim-karam drstantam srnu! 

3. S: vidho. 
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Ego rakkhago nagarassa gavinam. So jehim* ogasehim> gavio jantio 
entio ya khettdinam avaroham na karenti, tehim © ogasehim nei Gnei ya, 
jattha ya tendi-bhayam n’atthi, tattha carei. Annaya do purisa ‘gavio 
rakkhami’ tti uvatthiya: amhe bhaiyae gavo rakkhamo tti. Nagaraga cintanti: 
so ego na tarai savva-nagarassa gavio rakkhium; tamhd ee vi ‘nijujjantu”? tti 
bhaniya: rakkhaha. Tattha ego tassa puranassa *samkhedi*-palassa nissae 
gavio nei Gnei ya, ‘a-janao’ tti kium tas-sammaena ® camkamai. Biio 
*samkhedi*-palao cintei: ‘aham annassa nissae na caremi, sayam eva aham 


rakkhium samattho.’ So varao a-janao imani thanani na yanai. 


A large number of kine is called samgilla. This must be tended 
and the story deals with three kinds of cowherds, viz., the one who 
knows (his job), the apprentice and he who does not know it. This the 
meaning of the words. 


(Once there was) a cowherd of the kine of a town. The places where 
the cows went to and from did not include (?) the fields, etc.; he took 
them there and brought them back and when there was no danger of 
thieves, etc., he let them roam about (or: graze). Once two men turned up 
wishing to tend the kine and said: “We tend cows for a fee.” The towns- 
people thought: “this one (man) cannot tend the cows of the whole town’. 
With the idea “They should therefore be employed’ they told (them): 
“Tend (the cows)!” Thereupon the one of them took out the cows and 
brought them back on behalf of the former herdsman and thinking ‘he (i. 
e. his companion) does not know it’ he walked about with his consent 
(without his protesting?). The second cowherd thought ‘I do not do this 


Tivihe samgillammi janante nissie (?) a-janante / 

panandhi chitta-kurune (S: -karane) adavi jala savae tena // 

‘Questioner! Listen to the simile which explains these three: the trained monk, 
the trainee and the disciple (?). In the threefold mass there is he who knows, he who 
follows and he who does not (yet) know. The path, the value of fields, the forest, 
water, wild animals, thieves.’ — Without the commentary this would be incomprehen- 
sible, and it shows that a Nijjutti often gives only catchwords for oral elaboration. 

4. S: nijehim. 

: ugas° et passim. 
: fesim. 

: na jujjhantu. 

: tassa maena. 


CoO 
Arann 
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on behalf of another; I can tend (the cows) myself’, (but) the poor igno- 
rant man did not know those places (as mentioned above). 


*Samkhedi: not in any dictionary, but may be translated as go- 
samudaya above. 


M IV, 2 13b 8ff. ad VavBh sutra 47 (1021). 

Ego puriso nagaram patthio. Annehim vario: “Ma gaccha, panthe 
sappo citthai.” So dhaviiunam khai. So bhanai: “Aham nassihami” °, na me 
so sappo *ammahii*. Tao so calio panthe. Vaccanto sappena dittho. Tao 
pahavio sappo. So sigghayaram nasium pavatto. Tassa taha nassantassa pae 


kantago laggo. Tena vaghaena sappena *ummaum* !° khaio mao ya. 


A man set out to go to town. He was held back by others (with the 
words): “Do not go, there is a snake along the way.” He ate as quickly 
as possible and said: “I shall destroy (it); that snake will not... me”. 
Thereupon he departed (and) on his way was seen by the snake. Then 
the snake was put to flight, (but) (h)e (man) happened to be faster to 
destroy it. As he thus was destroying (the snake) a thorn stuck in his 
foot. Through this handicap he was..., eaten by the snake and died. 


This story, too, is not handed down very well and it is not made 
much clearer by Malayagiri’s Sanskrit paraphrase |. 

Amma@hii and ummaum may belong to the same verb meaning 
‘to seize’ or ‘hurt’. The m/s exchange is attested and VSA / SO would 
somehow fit this meaning but this root is not attested with the prefixes 
a or ut in Sanskrit nor in Prakrit. 


9. Thus L(eumann) for nissthami. 

10. S: sameum. 

11. Tato yatha tasya vydlena dustena sarpena prarabdha-jivita-viprayogaya 
prakarsena khaditum arabdhasya marana-bhitatvad eva Ssighram palayamanasya 
Salyam vyaghatato vyahanyate — gamanam anenéti vyaghato gamana-vydaghata- 
karanam abhavat -, evam durgati-bhite sasti-saptamyor artham pratyabhedat dur- 
gati-bhitasya moksartham vrajatah Salyam aparadha-laksanam moksa-gamana- 
vyaghata-kari jatam. 
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M IV, 2 18b Off. ad VavBh sutra 64 (1038). 

Ego migo gimha-kale sampatte tanhae abhibhuo paniya-tthanam 
gao. Pasai kodanda-*kandhariya*-hattham vaham. Tao migo imam 
cintei: ‘jai na piyami, to khippam marihami; pie suhena marijjami, avi 
ya pie kaydi baliyattana-gunena palaejja vi.’ Evam cinteina '* so 
anena ogasenam ? khippam paniyam paum laggo. Java so vaho * tam 
ogasam pavai, tava kai vi ghotte karetta palao. 

Ev’ eso vi parihario cintei: ‘jai na padisevami, to marami, a- 
vudhe ya payacchitte annam vi kamma-nijjaranam na kahami, padise- 
vie puna pacchittam ca jam ca'° a-viidham “' vahissami annam ca 
kamma-nijjaranam ciram-jivanto karessami Lava-sattama-deva- 
ditthantenam kaydi sijjhehami vi juttam c’eyam '8 jao bhaniyam: 

‘appena bahum esejja eyam ° pandiya-lakkhanam / 
savvasu padisevasu eyam atthavayam viu’ // 


After summer arrived a deer overcome by thirst went to a drink- 
ing place. It saw a hunter with a bow and arrows (?) in his hands. 
Then the deer thought this: ‘If I do not drink, I shall die quickly. When 
I drink, I may easily be killed; on the other hand, once I have drunk I 
may (easily) flee because I am the stronger.’ With this thought it 
stayed at that place to drink water quickly. As soon as the hunter 
reached that spot, (the deer) took a few gulps and fled. 

Thus also the monk with a special position as to diet 7° thinks: 
‘(Even) If I do not commit an error I shall die, and when atonement is 
not given I shall not perform another destruction of karma, but I shall 
suffer atonement not being given and (only) when I live long, shall I 
perform another destruction of karma (and) one day I shall also be 


12. S: cintiunam. 

13. S: ug® (et passim) 

14. S: vaham. 

15. S: Evam. 

16. Thus L; S omits jam ca. 
17. S adds: ca. 

18. S: vijjuttaveyam. 

19. S: evam. 

20. In vs. 1036. 
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successful, as in the example of the Lava-sattama gods *!, wherefore it 
is fittingly said: The mark of the wise man is that he can say much in a 
few words. Regarding all faults the wise (know only) this Sloka.’ 


*Kandhariya*: This word is not found in any dictionary and is per- 
haps corrupted. The meaning, however, can hardly be anything other 
than either ‘arrow’ or ‘quiver.’ cf. kanda ~ Sa. kanda? 


MIV, 2 19a 10ff. ad VavBh sutra 67 (1041). 

Ego raya. So para-balenam abhibhio. Tena johdadittha ”*: 
“Jujjhaha! “Te jujjhanta para-balena paharehim paritaviya bhagga. 
Tao agaya appanijjagassa ranno paya-mulam. Tena vaya-sarehim 
tajjiya: “Tubbhe mama vittim khaitta kim paharanam bhiya 
padiagaya? “Tahe te joha para-balam abhibhavium a-samattha imam 
cintenti: ‘Jujjhantana auha-paharena bhagganam padiagayanam 
vaya-sara-pahara bandhana-marandaini visesenti; kisa appa na pari- 
catto?’ tti cinteuna johehim raya bandhium para-bala-ranno dinno. 

Anno raya para-balenabhibhuo tah’eva johe pesei. Para-bala- 
paharehim bhagge padiagae protsahayati. 


A king. He was attacked by a foreign army. He ordered his sol- 
diers to fight. Tormented by blows they were pressed hard by the 
other army. Thereupon they went to the presence (lit.: feet) of their 
own king and were blamed by him with arrowlike words: “You have 
accepted (lit.: eaten) my pay. Why are you afraid of blows and (why 
do you) retreat? “Unable to besiege the foreign army the soldiers then 
thought: ‘Fighters who are defeated by an armed attack and have 
retreated obtain blows by arrowlike words on top of captivity, death, 
etc. Why is he not abandoned himself?’ With this thought the soldiers 
tied up their king and handed him over to the king of the other army. 

Another king, however, when besieged by a foreign army, sent 
away his soldiers (and) encouraged (them) when they were pressed 
hard by blows of a foreign army and retreated. 


21. On these gods who live a very long time see Suyagada 1,6,24 and Jacobi’s 
note in SBE 1895, p. 291. 
22. L: for joha samd°. 
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MIV, 2 20a 4ff. ad VavBh sutra 70 (1044). 

Kedaresum sali vavio *> te ya keyara vaie ** parikkhitta kaya. 
Tesim ekkam varam kayam. Annaya tena varena vasabho pavittho 
keyaresu salim*> carai. Keyara-sami agao; tam vasabham pavittham 
pasiunam tam varam dhakkiyam. Tao sara-m-aihim tam vasabham 
paritavei. Tahe tenam paritavienam imam kayam: (Jam pi na cinnam, 
tam tena camadhiyam, VavBh 1045). 


Rice was sown in the fields and these fields were fenced in. They 
had a gate. One day a bull entered the fields by this gate and fed on 
the rice(plants). The owner of the field came. He saw that the bull had 
entered and shut the gate. He then maltreated the bull with bamboo 
sticks, etc. Thereupon (the) maltreated (bull) did this: (destroyed the 
plants he had not eaten). 


Camadhiyam: vinasitam (M IV, 2 20a 9). 


M IV, 2 20a 14ff. ad VavBh sutra 72 (1046). 

Anno keyara-sami vasabham keyaresum salim carantam pasiuna 
duvarassa ega-pase ciccha*°-saddam karei. Tao so vasabho nio *’ 
tena duvarena nipphadai, nipphadanto ya letthu?8-[15] m-aithi” ahao. 
Evam tassa khetta-malandiya puvv’-utta dosa na jaya. 

Evam ayariena vi so uvaena coeyavvo jaha na rusai. Tao puvv’- 
utto ego vi doso na sambhavai. 


Another owner of a field who saw a bull feeding on his 
rice(plants) made the sound ciccha at one side of the gate. The bull 
then went away and jumped out (of the field), and in doing so was hit 
by clods of earth. Thus he (the owner) did not have damage to his field. 


23. S: vavita. 
24. S: vittie. 
25.8: sali. 
26. S: thicca. 
27. S: bhito. 
28. S: ledhu. 
29. S: aihim. 
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Then he *° had to be encouraged/incited by the teacher in such a 
way that he did not become angry. No damage such as previously 
mentioned then arose. 


MIV, 2 21a 9ff. ad VavBh sutra 75 (1049). 

Kasyapi gaur vatadina bhagna-Sarira. Tam upavistam utthatum a- 
Saknuvantim pucche grhitva go-nayaka utthapayati sa cdtthita sati 
svayam eva carim caritum yati. Yadi punar a-samartha cari-caranaya 
gantum, tada carim paniyam caniya dadati evam ca tavat karoti, yavad 
balisthépajayate. 


Someone’s cow broke down from rheumatism, etc.; as she was 
sitting and unable to rise, the cowherd seized her tail and made her 
rise, standing she went to graze by herself. If, however, she could not 
go grazing, then he brought food and water and gave it to her thus 
making her grow very strong. >! 


MIV, 2 28a 12ff. ad VavBh sutra 107 (1081) = BKBh 6198. 

JitaSatrur nama narapatis. Tasya pravrajyabhavat pravrajyanan- 
taram ca tasya siksa (grahana-siksa asevana-siksa ca) ** pravrtta. 
Kalantare ca videSam gatah Potana-pure ca*? para-tirthibhih saha vada 
upasthitas. Tatas taih saha Sobhano vadas **; tam dattva mahatim Jina- 
§asane 35 prabhavanam krtva sa bhagavan nirvrto. *° 


A king named JitaSatru. He became a monk (i.e., he heard the 
Doctrine with competent elder monks and was given permission to go 


30. Probably the sadhu who had drunk water like a deer (vs 1041) which is an a- 
kappa—padiseva. 

31. ‘Strong enough’? Cf. Italian assai and Old French assatz ‘beaucoup’ (Bloch- 
Wartburg 1964: 41). 

32. S:... abhut. (Dharmam tatha-vidhanam sthaviranam antike Srutva pravrajyam 
sa pratipannavan ity arthah.) Pravrajyanantaram ca tasya Siksana-grahana-siksa ca (M 
28a 12f. = BKBh 1637,29f.). 

33. Thus BKBh for: kalantare ca Potanapure videsa-rupe para’. 

34. S adds: sad-vadas. 

35. S: °na-pra°. 

36. S: nivrtto. 
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forth into the houseless state). Then (he) began a theoretical (?) and 
practical training. After some time he went abroad and in the town of 
Potana a dispute took place with heterodox men. The dispute with 
them was splendid then. Thereby (?) the noble gentleman made a great 
promulgation of the Jina’s Doctrine and then died. 


Siksa: for the kinds of s. see, e.g., Manavijaya’s Dharmasamgraha 3. 
Potana-pure: on the possible situation of this town see Malvania 
1970. 

Nirvrto: M 28b If. mukti-padavim adhirudhah ‘ascending the path 
towards deliverance.’ *” 


M IV, 2 36b 2ff. = BKBh 1647, 30ff. ad VavBh sutra 152 (1126 = 
BKBh 6244). 

Goyavarie nadie tade Paitthanam ** nayaram. Tattha Salavahano 
raya: tassa Kharao amacco. Annaya so Salavahano raya danda- 
nayagam anavei: Mahuram ghettuna siggham agaccha so ya sahasa 
a-pucchiuna dandehim saha niggao. Tao cinta jaya: ‘Ka Mahura 
ghettavva dakkhina-Mahura uttara-Mahura va? Tassa ana tikkha, 
puno pucchium na tirai. Tao danda duha-kauna dosu vi pesiya. 
Gahiyao *° do vi Mahurao. Tao vaddhavago pesio. Tendgantiina raya 
vaddhavio: “Deva, do vi Mahurao gahiyao.” Anno agao: “Deva, 
patta-devie * putto jao.” Anno Ggao: “Deva, amugattha padese viulo 
nihi payado jao. “Tao uvar’-uvarillana niveyanena“*' harisa-vasa-vis- 
appamdana-haya-hiyao * para-vaso jao. Tao harisam dharium a- 


37. Leumann adds: “ (in order to console the man who had lost his senses on 
account of his brother’s death),” but the scholion on 1082 runs: tasya bhratddi- 
maranam Srutva ksipta-citti bhutasyadsvasandrtham tyam desana yatha marana- 
paryavasano and in BKBh 6199 it is Jitasatru’s sister who loses her sense at the death 
of her brother which seems to be the older version. Malvania 1970: 289 sub 32 keeps 
the VavBh reading and mentions BKBh after it without commenting on the differ- 
ence. The Ladnun ed. at least refers to the BKBh reading in a footnote. 

38. L: Apaitthanam. 

39. S: gahiya to. 

40. S: uvar’-uvari kallana-niveyane je. BKBh comm.: uvar’-uvarim kallana-nive?. 

41. BKBh comm. 1648,5 agga-mahisie. 

42. BKBh comm.: °mana-hiyao. 
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cayanto * sayanijjam kuttai, khambhe ahanai, kudde viddavai bahini 
ya a-samanjasani palavai. Tao Kharagendmaccenam tam uvaena * 
padibohiu-kamena khambha kudda bahu viddaviya. Ranna puc- 
chiyam: “Kena*® viddaviyam? “So bhanai: “Tubbhehim. Tao ‘mama 
sammuham aliyam evam bhanai’ tti rutthena ranna Kharago paena 
tadio. Tao samkeiya-purisehim uppadio annattha samgovio ya. Tao 
kamhi *° paoyane samavadie ranna pucchio: “Kattha*’ amacco 
citthai? “Samkeiya-purisehim kahiyam: “Deva, tumham a-vinaya-kari 
tti. So mario” *8. Raya visurium pavatto ”: “Dutthu kayam mae; 
tayanim © na kim pi ceiyam>'!” ti. Tao sabhava-ttho jao. Tahe 
samkeiya-purisehim vinnavio *: “Deva, gavesami jai vi kaydi 
candalehim rakkhio hojja.” Tao gavesiuna anio. Raya samtuttho. 
Amaccena sabbhavo kahio. Tutthena viula bhoga dinna. [16] 


The town of Pratisthana on the bank of the river Godavari. King 
Salavahana (reigned) there. His wazir was Kharaya. One day king 
Salavahana gave his chief of staff the order: “Take Mathura and return 
quickly” and (the latter) without asking (which Mathura) started 
immediately with his armies. Later he thought: “Which Mathura, the 
southern or the northern one must be taken? His order is strict. It is 
impossible to return to ask.” The armies were therefore divided and 
sent to both (Mathuras). Both Mathuras were taken. Then a messenger 
was sent. When he arrived he gladdened the king (with the words): 
“Your Majesty, both Mathuras have been taken.” Another (messenger) 
came (saying): “Your Majesty, the chief queen has born a son.” 
Another (messenger) arrived (and announced): “Your Majesty, in such 
and such a remote place a considerable treasure has come to light.” 


43. S: avayam to. 

44. BKBh comm: -ehim. 

45. BKBh comm.: kenéyam. 

46. BKBh comm.: kamhii. 

47. S adds: me which is not in the Sanskrit paraphrase 37b 5. 

48. Thus S; M has yusmat-padanam a-vinaya-kari maritah in its paraphrase (37b 
5). L: sario. 

49. BKBh comm.: payatto. 

50. BKBh comm: taya. 

51. Thus L; S: veiyam. 

52. BKBh comm.: vinnatto. 
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By these successive announcements (the king) was beside himself 
and his heart jumped with joy. Unable to contain his joy he hit his 
couch, struck the pillars, destroyed (?) walls and said many improper 
things. The wazir Kharaga wanted to bring him to his senses with a trick 
and had many walls and pillars destroyed. The king asked: “Who has 
destroyed them?” (The wazir) replied: “You.” Thinking ‘He thus lies to 
me to my face’ he flew into a rage and kicked Kharaga with his foot. 
Attendants (?) raised him to his feet and took him to another place. 

At a certain occasion the king asked: “Where is the wazir?” 
Counsellors told him: “Your Majesty, you did not behave very well. 
He was killed.” Then the king began to be sorry saying: “I have done 
wrong. Nothing can be done then.” Later he recovered his composure. 
Then the counsellors announced to him: “Your Majesty, I shall see if 
he perhaps was saved by the Candalas.” He was sought and brought 
back. The king was content. The wazir told what he had done. 
Satisfied (the king) gave him many sinecures. 


Kharagena’: on Kh. see Deo 1954. 

Pa@ena t.: touching a person with one’s foot is considered a severe 
offence, see Bollée 1983: 257. 

Samkeiya-p°: my rendering of this hapax legomenon is tentative; per- 
haps just attendants are meant. 

Mario: Leumann’s reading sario ‘chased away’ would make good 
sense, yet the mention of the Candalas, the usual executioners, and the 
scholiast's commentarial reading made me choose mario. For the fre- 
quent scribal error see, e.g., below at M IV, 2 68b 8 muyamo / suyamo 
and Bollée 1999: 413. 


M IV, 2 39b 11ff. ad VavBh sutra 169 (1143) = BKBh 6259. 

Ego setthi. Tassa do mahild, ega piyd, ega vessa. Tattha sa vesa (!)>3 
a-kama-nijjarae mariunam Vantari jaya. Setthi vi taha-ruvanam 
theranam antie dhammam socca pavvaie ™ sa ya Vantari puvva-bhava- 
verena chiddani maggai. Annaya pamattam datthina chaliyaiya. * 


53. S: tam ja vesa, sa; BKBh comm.: ja vessa, sa. 

54. S: pavvaito; BKBh comm.: Iyara vi tahd-ruvanam sahuninam paya-mile 
pavvaiya. 

55. Thus BKBh 1651,28; L: chaliyao; S: °ydito. 
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A sheth (dean of a guild). He had two wives: a pleasant one and 
an odious one. The odious one, because she was not loved, was 
brought low, died and became a Vantari. The sheth heard the Doctrine 
from competent elder monks, set out into the houseless state and the 
Vantari, through the enmity in their former existence, looked for faults 
in him. Once after seeing him careless she deluded (seduced) him. 


Vantari: the Vyantaras are a class of deities to which also Pisacas, 
raksasas and yaksas belong. 

Chaliydiya: chalitavati (M 39b 14), in fact *chalitavatika. For ava > a 
see Pi § 165. 


M IV, 2 40a 2ff. ad VavBh sutra 170 (1144) = BKBh 6261. 

Egammi game do bhayaro ©. Tassa jetthassa bhariya khuddalage 
ajjhovavanna. Sa*! tam patthei; khuddalago nécchai. Bhanai: 
“Tumam mama jettha-bhauyam dharamanam na pasasi. “Tie cin- 
tivam: ‘java>® jivai, tava me n’atthi eso devaro’tti. Tao chiddam 
lahiuna visa-samcarena mario niya-bhatta. Tao bhaniyam: “Jassa 
bhayam @si, so mao; iyanim purehi me manoraham! “Tena cintiyam: 
‘Nunam etae °° mario jettha-bhaugo; dhir atthu kama-bhoganam! ‘iti 
samvegao © pavvaio. Iyari vi duha-samtatta a-kama-nijjarade mariina 
Vantari jaya. Ohina puvva-bhavam pasai. Dittho devaro samanne 
thio. Tao ‘naham anena icchiya’ tti puvva-bhava(verena °' sarantie 
pamatto chalio. 


In a village (there were) two brothers. The wife of the elder 
brother was in love with the younger. She asked him, (but) he 
refused (and) said: “You do not realize that my elder brother has you 
(for wife).” She thought: As long as he (my husband) lives, I shall 
not have this one (the younger brother) for husband. Therefore, 


56. BKBh 1652,13: sajjhilaka (bhayaro ity arthah). 

57. BKBh comm.: kanitthassa bhariyae ajjhovavanno. So the change of persons 
also affects the diction of the rest of the story. 

58. Thus L; S omits. 

59 L: ete. 

60. S: samvega-gato. 

61. Thus L for S: -verenam anusar°. 
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when she got an opportunity, she killed her own husband by means 
(samcara) of poison. (She) then said: “He whom (you) feared is 
dead. Now satisfy my wish.” He thought: ‘Now she has killed my 
elder brother. Down with the pleasures of the senses!’ With this 
thought (in mind) he set out into the houseless state in desire of 
deliverance. The other (the woman) was tormented by grief, died 
because she was not loved and became a Vantari. By her clairvoy- 
ance she saw her previous existence. (She) saw her husband as a 
monk. Then she remembered having deluded (seduced) him when he 
was off his guard, through enmity in their previous lives, because of 
the feeling ‘I am not loved by him.’ 


Ajjhovavanna: given the difference in age in traditional marriages in 
extended families this situation is frequent; see, e.g., Kakar 1982: 70 
quoting F. M. Das 1932: 72, and, especially, Kakar 1989: 13; further 
Emeneau & Van Nooten 1991. A rare case of the reverse is narrated in 
AvCi II 189,10. 

Visa-samcarena, etc.: for this kind of conjugal crime see Bollée 2002, 
§ 794. 


M IV, 2 40a 11ff. ad VavBh sutra 171 (1145). 

Ego kudumbio orala-sariro egae bhaigae orala-sarirae 
patthio. Sa tena nécchiya. Tao sa gadham ajjhuvavanna; tena saha 
sampaogam a-labhamani dukkha-sagaram ogadha, a-kama-nij- 
jarae mariunam Vantari jaya. So ya kudumbio taha-ruvanam 
theranam antie pavvaio. So tie abhogio annaya pamattam datthuna 
chaliyao. 


A householder with a handsome body was wanted by a beautiful 
female servant. He refused her. She was deeply in love. As she could 
not be united with him she fell into an ocean of misery, died because 
she was not loved and became a Vantari. The householder went into 
the houseless state with competent monks. She enjoyed him when she 
deluded (seduced) him, when she once saw him off his guard. 


62. S: -yaito. 
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M IV, 2 43b 8ff. ad VavBh sutra 187 (1161) = tika on BKBh 6275 (p. 
1656, 8ff.). 

Mahura-nayarie thubho deva-nimmio. Tassa mahima-nimittam 
saddhio samanithi samam niggayao raya-putto ya tattha a-dure 
ayavento citthai. Tao © saddhi-samanio bohiehim gahiyao ten’ 
antenam “ aniyao; tahim® tam sahum datthum akkando kao. Tao (S: 
tato) raya-puttena sahuna juddham dauna moiyao. 


In the city of Mathura there is a stupa built by the gods. Because 
of a festival, female devotees went out with nuns and not far from 
there a prince was inflicting austerities upon himself. The female 
devotees and the nuns were seized by dacoits and brought to him. 
When the (women) saw the ascetic they cried. Then they were liber- 
ated by the ascetic prince after he had fought (the dacoits). 


Deva-nimmio: see, e.g., Shah / Bender 1989: 210. 


The Sanskrit explanation (aksara-gamanika), which literally 
occurs also in the BKBh tika, is useful here: 

Stupasya ‘mahe’ mahdtsave sraddhikah sramanibhih saha nirgatah. 
Tasam ‘bodhikaih’ caurair haranam nrpa-sutas ca tatradure atapayati. 
Bodhikais ca tas tasya madhyena niyante. Tabhis ca tam drstakrande krte 
sa yuddhena tebhyas ta mocayati (S: drstva akrande... stenebhyas...). 


MIV, 2 57a 3ff. ad VavBh sutra 255 (1229). 

Ega taruni bahu-sa-yanam ghettum pavvaiya. Annaya tae samjaie 
ayario obhasio. Ayarienam nécchiya. Tahe sa padosam avanna 
ayariyassa. Tesim sa-yana °'-pavvaiyanam kahei: “Mam esa dyario 
uvasaggei.” Tahe te samjaie niyallaga-pavvaiya ayariyassa pauttha 
bhananti: “Esa ayario parancie gihi-bhuo abhavai.” Tao ayario 
annam ganam gantum savvam jaha-tthiyam parikahei. 


63. S and BKBh-tika: -anto; S: citthei tato. 

64. Thus L for: °yao tenam in his MS; S tenam and omits: antenam. 

65. Leumann’s MS: vahi; S: bahim. 

66. This shows that Ksemendra in completing Malayagiri’s commentary used 
the latter’s scholia from elsewhere. 

67. S: sayananam. 
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A young woman with many relatives went forth into the homeless 
state. Once this female renouncer applied to a teacher. The teacher 
refused. She thus caused the teacher to incur a fault. She told the 
monks among her relatives: “This teacher molested me.” Thereupon 
the wicked monastic relatives of this renouncer said: “This teacher 
must be laicized in an exclusion from the order of monks.” Then the 
teacher spread the whole truth about and went to another group. 


MIV, 2 57b 8ff. ad VavBh sutra 258 (1232). 

Ego bahu-sisso ayario padisevanae gihi-bhutatvam avanno. So 
annam ganam gantum Gloei. Tehim gihi-bhiio kaddhium © adhatto. 
Tao tassa sisa bhananti: “Ma amham gurum gihi-bhuyam kunaha. Jai 
puna amham gurunam evam ohavana kirai, tao amhe savve 
unnikkhamissamo.” Tao ‘tesim a-ppattiyam ma hohi ’tti a-gihi-bhuo 
c’eva so uvatthavijjai. 


A teacher with many disciples was laicized because of a fault. He 
therefore considered going to another group. As a layman (people) 
began to torment him. Then his disciples said: “Do not laicize our 
teacher. If our teacher is expelled in this way, then we shall all go 
away.” Thereupon with the idea ‘there should be no unkindness 
towards the (disciples?)’ he was not laicized, and rehabilitated. 


M IV, 2 68a 13ff. ad VavBh sutra 303 (1277). Cf. Hemavijaya, 
Katharatnakara, Story no 81 

Rayagiham nagaram. Tattha Rohinio® coro bahim dugge thio 
sagalam ” nayaram musai. Na koi tam ghettum sakkai. Annaya [17] 
Vaddhamana-sami samosadho. Rohinio bhagavao " dhammam kahen- 
tassa ndidirenam volai so ya volamano ” Titthagara-vayanam soum 


68. L: kajjium. 

69. L: -neo et passim. 

70. S: So sayalam. 

71. S: bhayavato. 

72. L: bolai...; S: bolei so calamano ma. As in the MS gemination is often omit- 
ted, one could also read vollai ‘attacks’, though this meaning would not fit very well 
volamano later on. 
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‘coriyam na kahami’ tti kanne thavei"*. Tass’ evam volamanassa ™ 
kantago pae laggo, tam java egenam hatthenam uddharai, tava 
Titthagaro imam gah’ attham pannavei: 
“a-milaya-malla-dama a-nimisa-nayana ya niraya"-sarira / 
caur-angulena bhiumim na chivanti sura” jino kahae "° // 304 // (1278) 
(... 68b 6) Evam soum kantagam uddharitta puno kanne thaveum gao. 
Annaya so Rohinio Rayagiham aigao rattim “coro” tti gahio na 
ya najjai™ ‘Rohinio uyahu anno coro?’ Tao pittium adhatto bhannai 
ya: “Akkhahi saccam: tumam Rohinio na va tti. Jai Rohinio siya, to 
muyamo '*.” Evam so nii-sattha-*paviddhahim* ” attharasahim 
karanahim ® ekk’-ekkam kaum pucchijjai. So na kahei jaha: “Aham*' 
Rohinio coro” tti. Tahe attharasama suhuma karana karium adhatta: 
majjam pdio, matto, nicceyano ® jao. Tahe deva-loga-bhavana- 
sarisam bhavanam kaum tattha mah’-arihe sayanijje nivajjavio. Tao 
padibohi *3-velde itthi-nadae nivvattijjamane tahim bhannai: “Tumam 
deva-loge uvavanno deva-loge ya eso anubhavo ‘jo pucchio puvva- 
bhavam sammam akkhdi, so cira-tthit devao acchai ™. Jo na akkhdi, 
so tak-khanam padai.’ To ma amhe anaha kahisi, saccam ®° akkhahi.” 
Tao Rohiniena Titthayara-vayanam sambharitta cintiyam: ‘a-pui- 
vayana Titthagara. Samina bhaniyam: “A-milaya ity-adi.” Imam *° 
savvam vitaham disai; to 8’ kayagam eyam’ ti. Bhanai **: “Ndaéham 
Rohinio.” Tao mukko. Rohiniena cintiyam: ‘Aho egassa vi Samino 


73. S: uvei ei. 

74. LS: bol®. 

75. S: niraja. 

76. S: kahai. 

77.8: nijjai. 

78. S: suyamo. 

79. Thus L; S: pavithahim. 
80. LS: -ehim. 

81. S: kaham. 

82. S: nivveyano. 

83. S: padiboha-. 

84. S: devati atthati. 
85. S: kahasi savvam. 
86. S adds: ca. 

87. S: tao. 

88. S: bhandi. 
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vayanassa kerisam mahappam! Aham jiviya-suha-abhogi ® jao. Jai 
puna Niggantha-pavayanam °° sunemi, to iha-loe para-loe ya suhio 
bhavami’ tti cintiuna pavvaio. 


The town of Rajgir. The dacoit Rohiniya, who stayed in a fort 
outside the town, used to rob the whole of it. No one was able to cap- 
ture him. One day the Lord Vardhamana stopped there. Rohinio 
passed by not far from the Lord, who was delivering a sermon, and in 
passing by he heard the Doctrine of the Tirthakara and took a mental 
note (? lit.: put it in his ear) that ‘I shall not rob (anymore)’. In passing 
by a thorn stuck in his foot and while he extracted it with one hand the 
Tirthakara pronounced the following theme in a stanza: 

The Jina said that gods have bodies with wreaths and garlands which 
do not wither; eyes that do not wink; that dust does not adhere to their 
bodies and that they do not approach the earth nearer than four fingers. 

Once Rohiniya passed by Rajgir at night and was seized as a 
dacoit, but (they) did not know, if it was R. or another dacoit. (The 
captors) then started to beat him and he was told: “Tell the truth! Are 
you Rohiniya or not? If you are Rohiniya, we shall set you free.” 
Therefore he was subjected to close questioning with every one of the 
18-fold tortures indicated in the Arthasastra, (but) he did not say: “I 
am Rohiniya.” Then the sophisticated 18" kind of torture began to be 
applied: he was made to drink spirituous liquor, (so) became drunk 
and unconscious. They made a palace like the palaces in heaven and 
there he was made to lie down on a costly bed. Then at waking time a 
ladies' ballet was performed and the (women) spoke to him: “You 
have been reborn in heaven and in the divine world there is this expe- 
rience: he who is asked and tells his whole previous existence, has a 
long stay as a deity, (but) he who does not, (dies and) is reborn at 
once.’ Therefore do not tell us things which are of no help (?), (but) 
tell the truth.” Then Rohiniya remembered the words of the Tirthakara 
and thought: ‘Tirthakaras do not say anything vicious. The Lord 
spoke: “Gods have bodies with wreaths, etc.” All this seems to be 
unreal; therefore it is false.” He said: “I am not Rohiniya.” Thereupon 


89. S: abhagi. 
90. S: Nigganthana vayanam. 
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he was set free (and) thought: “How great is the effect of the teaching 
of one single Lord! I enjoy the good luck of being alive. If I hear again 
the sermon of a Jain monk, I shall be blessed in this world and the 
next.’ With this thought he set out into the homeless state. 


A-mildaya-°: for the characteristics of the gods see Mbh cr. ed. HI 
54,23f. and 261, 13ff. 

Niraya-sarirda: this characteristic seems to have been adopted for 
mahapurusas in Pali: rajojallam kaye na upalippati (DN III 143,27). 
Muyamo: cf. Kautilya 2,9,24 sa paksavams ced, an-adeyah. 
*Paviddhahim*: probably read: paditthahim as is used for the transla- 
tion here and is found also in an-Anga-*pavittha ‘not included among 
the Angas’ in Nandi § 61 (ed. Punyavijaya, et al. Bombay, 1968); for 
the alternance of d and v as a scribal error cf., e.g., Ayar 13553;3 
samd/viddha and Suyagada 1,12,15 lobha-maydd’-atita / -mayavatita. 
The mix up of the dental ligatures was mentioned by Jacobi 1918: 
22*. — On nitisastras see Handiqui 1949: 444 ff. 

Karanahim: the 18 kinds of torture are enumerated in Kautilya 4,8,22. 
On the number 18 see Stein 1936. 

Attharasama: this consists of being laid on a bed of sharp balbaja 
grass (Eleusine indica, MW) on a winter’s night. 

Anaha: the rendering of this word must be ad sententiam. 
A-piti-vayana: cf. Nayadhammakahao (Ladnun, 1974) 1,16,300 a-pui- 
vayana uttama-purisa ‘die Erleuchteten befehlen nichts 
Niedertrdchtiges’ (Schubring 1978: 57). 


MIV, 2 78b 11ff. ad VavBh sutra 357 (1331). 

Donni govala sahéyara-bhauga bhandanam karetta patteyam 
patteyam veyanaenam gavio rakkhanti. Annaya tesim ego rogi jao. 
Tao tena java na rakkhiyao gavio parihino jao. Annaya biio 
padilaggo, so vi teh’eva (S: taheva) parihino. Tao tehim ‘Egagiyassa 
na sohanam °!” iti cintiuna paropparam pti kaya. Tao (S: to) ego 
padilaggo, tassa cciyao °* gavio biio rakkhai. Evam iyarassa vi. Evam 
tesim davva-parivaddhi jaya. 


91. Thus L for S: soham. 
92. S: vi yato. 
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Evam amham pi visum visum viharantanam parihant bhavai. 
Tamha miliya viharamo jenam viula nandinam vaddhi havai. Jam 
tubbham, tam tubbham c’eva; nadham tam harami. Evam 
samalliyavetta sise sajjhantie ya viparinamei (S: yadi pari°); taha vi 
so na lahai. 


Two cowherds who were uterine brothers quarrelled and tended 
kine separately as a livelihood. Once one of them fell ill. Then as long 
as he did not tend his kine he was left (by them). One day the other 
fell behind; he, too, was left by them. Thereupon they became friendly 
with each other because they thought 'it is not good to operate alone 
(lit.: for a single one).’ Then, when one stayed behind, the other one 
tended his kine. So also for the other. In that way they increased their 
goods. 

Thus also for us there will be a loss if we go (or: remain) each on 
his own. Therefore we should act together, by which means there will 
be a considerable increase of knowledge, etc. (The disciple or monk) 
who is yours remains so. I shall not take him. Cooperating thus he 
changed disciples and renouncers, but did not adopt them. 


Padilaggo: in the aksarartha rendered as rogi. Cf. Bana, Harsacarita 
(Bombay, 1946) 176,9 lambita. 


M IV, 2 83b Off. ad VavBh sutra 374 (1348). 


Supa-karah kenapi svamina samdista: “Etavat-pramanais tandula- 
[18]-mudgadibhir bhaktam nispadyaitavat-purusan (S: °tavatah p°) 
bhojayé” ty. Adege labdhe sadhite bhakte bhojitesu purusesu yac- 
chesam uddharati, tat sarvam sipa-karasyabhavyam...°? 

Kenapy apupika adista: etavata kanikvadina ** dravyena etavat- 
pramanam mandakadi kartavyam. Evam adeée labdhe tathdiva manda- 
kadike nispadite Sesam yad uddharati mandakadi, tad apupika- 
syabhavati. 


93. Thus L for S: -bhavyam. 
94. Thus L for S: kanikkadina. 
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A lord ordered his cook: “Make food with so many quantities of 
rice, beans, etc., and feed so many people.” When he had received the 
order, prepared the food and fed the people the surplus (lit.: which rest 
he had left over) should all belong to the cook. 

Someone ordered a confectioner: “With so many ingredients (lit.: 
much matter), grains, etc., such a quantity of pastries, etc., must be 
made.” Having received an order of this kind pastries, etc., were made 
and the remainder of pastries belonged to the confectioner. 


MIV, 2 87a 4ff. ad VavBh sutra 382 (1356). The dog’s flesh simile. 

Ko ’py alarkena Suna khaditah. Sa yadi tasydiva Sunakasya 
mamsam khadati, tatah praguni-bhavaty. Anena karanena Sunaka- 
mamsam khadyate sa ca tat-khaditu-kamah ’katham aham 
sarvasprsyam Sunaka-mamsam sprsami’ti samdamSakena mukhe 
praksipati (S: ksipati). 

Evam parihariko ’pi karanata ekasmin parsve upari va grhitam * 
sthavira-satkam jugupsamana iva tat pariharan atmiyam samuddiSati. 


A dog was eaten by an alarka. If one indeed eats the flesh of this 
dog then one (must) know how to do it. On this condition dog flesh is 
eaten, and desiring to eat it he thought ‘How shall I eat dog flesh 
which has to be avoided by all?’ and he threw it with a pair of tongs 
into his mouth. 

Thus also an isolated renouncer who is not happy, as it were, that 
what (food) he has collected on one side or on top (of his begging 
bowl), should belong to the senior monks, with good reason declares it 
his own (?). 


Mamsam: dog’s flesh is inedible (a-bhakkha, Vdh I 260,5) and 
cooked, even by Indra, only in a case of emergency (dvartya Stina 
antrani pece, Rgveda 4,18,13). See also Bollée, Gone to the Dogs in 
ancient India (Miinchen 2006 forthcoming). 

Alarkena: according to the Mbh an alarka is a worm which looked 


95. L: grahitum. 
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like a boar, had eight legs and sharp jaws, see Mehendale 1993: 3. 
Vettam Mani 1975, s.v., calls it an insect. It is not mentioned in 
Hamsadeva’s Mrgapaksisastra. 


M IV, 3 6a 13ff. ad VavBh sutra 24 (1380). 

Annaya adavie vana-davo jao. So savvao samanta dahanto vac- 
cai. Tahe migddao satta tassa vana-davassa bhiya paridhavanta *° 
vedham®’ pavittha. Tattha vi so vana-davo dahanto agacchai tattha ya 
stho pavittho asi te ya migddi bhiya cintenti°*: ‘Vente esa vana-davo 
pavisai ‘tti dajjhiyavvam” ti. Tao te stham '© paya-vadiya vinnaventi: 
“Tumhe amham miga-raya; to nittharehi!” Sihenam bhannai: 
“Punche mama dhaniyam laggaha!” Te lagga. Tao sihena plutam 
kayam; solasa hatthe vikkanto, saha migdihim '°' dinam. 

Annaya puno vana-davo jao. Tah’eva migddao tattha pavittha. 
Tao ekko siyalo sithena uttariya-puvvo cintei: “Aham pi stho c’eva 
uttarehami tti. Migadao bhanai ‘°°: “Mamam pucche dhaniyam 
laggeha.” Te lagga. Tena siyalena plutam kayam; virae '!* saha 
migdiehim padio. Savve vinattha. 

Addhandi '*-avaisu ' giyatthenam biya-pae jayana-nisevanae '°° 
gaccham nitthariyam pasitta a-giyattho cintei: ‘Savvattha'°’ vi evam 
ayariyavvam !°’ ti, Evam '°° mannanto nikkarane biiya-paena gac- 
chena samam viharai. Se taha viharanto naragdi-bhava-virae |"° 
appanam gaccham ca padei. 


96. L in a footnote: °dhavam = S. 

97. Thus Leumann’s MS for ventam. 

98. S: cintanti. 

99. S: ujjh®. 

100. S: stha-. 

101. S: migaitthim. 

102. S: -ayo bhannaniti. 

103. S: viyarae. 

104. S: te addh°; comm. 6b 13: adhvddisu. 

105. S adds: ya. 

106. S: jayanae n.; L in a footnote: “namie; in the comm.: yatand-nisevanato. 

107. Thus S for L: savva. 

108. Thus S for L: aya ti. 

109. Thus L; S omits. 

110. L in a footnote: viyar°; thus also four times in S besides the Sanskritisation 
vyaparajas. 
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In a forest there once arose a fire. It went on burning all around. 
Then living beings, deer, etc., running to and fro, afraid of the forest 
fire, entered an enclosure (?), but there also the fire approached. A lion 
entered (the enclosure) and the fearful deer, etc., thought: ‘The fire 
enters the enclosure. (We) shall be burnt.” Then they fell down at the 
feet of the lion and told him: “You are for us the king of animals. 
Therefore save (us)! The lion replied: “Hold [firmly] fast to my tail.” 
Then the lion made a jump of sixteen hands and escaped (?) with the 
deer, etc. 

Once again there arose a forest fire. In the same way deer and 
other animals entered the forest. Then a jackal who had formerly been 
saved by a lion thought: ‘I, too, shall save (them) like a lion.’ He told 
the deer, etc.: “Keep a firm hold on to my tail!” They did so. Then the 
jackal jumped and together with the other animals fell into a ravine 
(?). All perished. 

In accidents along the way, etc., a postulant saw a trained monk, 
as an exception, save a group by making an effort and thought: ‘Thus 
one should always act.’ With this view he remained groundlessly 
(and) as an exception with a group. Staying on in this way he made 
himself and his group fall into the pit of infernal, etc., existences. 


Siho: on the lion and jackal as symbols see Caillat 1965: 47f. referring 
to Kirfel 1959. 

Solasa: ‘hand’ will mean here ‘the measure of length of a forearm’ 
(Fliigel 2003: 39 note 46); Edgerton, The Paficatantra. London, 1965, 
p. 22 n. 4. 

Dinam: if the reading is correct, the word seems to be a hapax 
legomenon, which may be a past participle of diyati ‘flies’ (CDIAL 
6364). Emending dinam into dino is not necessary. The meaning given 
in PSM, ‘avatirna’ (alighted, descended), does not fit in here. 

Virae: according to Hemacandra’s Desinamamala 7,39 ‘a small 
stream of water’ and equated to Sa. virata which, however, makes no 
sense. Bhayani 1988: 11 mentions also viaraya from PSM in the sense 
of ‘a small pit dug in the (dry) river bed for water’ and connects it 
with Gujarati virado, but in our text there is no river and the pit must 
be deep. Viaraya, however, could correspond either to Sa. vidaraka 
“crevice, fissure’ or to vivara-ka ‘fissure, hole, chasm, etc.” (MW). 
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Siyalo: in stories jackals like asses are considered inferior animals, as 
against elephants and lions, who are metaphors for the opposite qual- 
ity. On a 17 cent. Rajasthan painting a lion and a jackal are pictured 
where they are symbols of sectarian rivalry between Jainism and 
Hinduism, according to Dhaky (Pal 1996: 238). 

Biya-pae: according to Nyayavijaya 1998: 414 the path of exception 
is meant. “Here the general rule (of behaviour) is not violated. But the 
very purpose which one achieves by following the general rule 
(utsarga) in normal conditions is achieved by following the exception 
(apavada) in special conditions.” Nyayavijaya does not give any text 
places, for which see, e.g., Bollée 1998 III: 50 ussagg’-avavaya. 
Nikkarane: i.e., not in special conditions. 

Naragai-bhava-virae: the author may have thought here of niraya. 
Hells are mostly imagined as pits (e.g., naraka-kunda), but our dic- 
tionaries do not list a compound *naraka-vivara. 


MIV, 3 7a 3ff. ad VavBh sutra 26 (1382). Cf. Hemavijaya, story no 149. 

Egaya jettha-mila-mase siyala tisiya addha '''-ratte kiiva-tade 
thiya, kuvam paloenti. Tattha te jonhae udae canda-bimbam pasanti 
cintenti ya: ‘Cando kuve padio’ tattha ya stho agao citthai. Tao tehim 
siyalehim stho vinnavio: “Tumam migdhivai. Esa vi gahahivai kuve 
padio; egassa gunenam amhe divasa-bhuyae rattie suham 
niruvvigga |'* viyaramo. Tao [19] jujjasi tumam gahdhivaim 
uttareum.” Sitho bhanai: “Pantie mamam pucche laggitta viyaraha, 
antillassa cando laggihii ''7. Tahe savve plutenottarehami” tti. Tao te 
pantie sitha-pucche laggd, kiiva-majjhe otinna. '|'* Sihena plutam kaum 
savve uttariya. Uvari gagane candam pasanti kuva-tale ya alolie udae 
candam a-pasamana ‘uttariya’ tti mannanti. 

Annaya tah’eva candam pasitta sihena uttariya-puvvo siyalo 
evam cintei: ‘Aham avi stho iva uttaremi.’ Evam cintetta so siyalo 


111. L: addha-. 

112. S: niruvasagga. 

113. S: laggahiti. 

114. L: uttinna; S: otinha. The above emendation was made, though MW gives 
for uttarati also the meaning ‘to descend.’ 
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bhanai: “Pantie mamam pucche laggitta oyaraha |!” Te uttinna. 


Siyalenam ‘Uttarehami’ ti plutam kayam. Tao a-samattho tti. 

Taha pucche laggitta saha kive padiyo ''°. Tatth’eva mao. 

Evam addhandisu avaisu giyatthenam biiya-pae jayana- 
nisevanae ity adi upanayah purvavat. 


Once in the month of Jyestha-Mula (May-June) thirsty jackals 
stood at the edge of a well at midnight and looked into the well. 
They saw there in the moonlit night the disc of the moon in the 
water and thought: “The moon has fallen into the well’ and then a 
lion approached. The jackals there then addressed the lion: “You 
are the king of animals. This king of planets (i.e. the moon) has 
fallen into the well. Happily we shall be relieved at daybreak 
through the merit of one (of us). You should therefore start to save 
the moon.” The lion said: in a row hold fast to my tail; the moon 
will cling to the one who is proximate (?). Then with a jump I 
shall save all. Then all kept a firm hold on the lion’s tail and 
descended into the well. The lion made a jump (and) all were res- 
cued. Up in the sky they saw the moon and not seeing the moon in 
the well in the water, which was a little disturbed, they thought it 
was drawn out. 

At another time, however, a jackal... was unable... fell into the 
well and died. 

The application “In accidents along the way, etc., (a postulant 
saw) a trained monk, as an exception, (save a group) by making an 
effort” must be made as above. 


Laggihii: apparently can, like lagga it is derived from, also govern the 
genetive. 


M IV, 3 7b 3ff. ad VavBh sutra 27 (1383) = BKBh. -t 909,15 ff. Cf. 
Paficatantra 1,10 and Hemavijaya, story no 121. 
Ekko siyalo rattim gharam pavittho; ghara-manusena veio nic- 


115. S: uyaraha. 
116. S: padiya. 
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chubhium |"" adhatto. So sunagdihim paraddho ''8, nili-raga-ranjane 
padio. Kiha vi tao uttinno, nila-vanno jao. Tam anne hatthi '!°- 
sarabha-tarakkha-styaladi pasium bhananti: “Ko tumam eriso?” So 
bhanai: “Aham savvahim miga-jathim Khasaddumo '° nama miga- 
raya kao; tao aham ettham agao pasami tava ko mam na namati ™'. 
“Te jananti: ‘A-puvvo eyassa vanno avassam '** esa devehim 
anuggahio.’ Tao bhananti: “Amhe tava kimkara; samdisaha! Kim 
karemo?” Khasaddumo bhanai: “Hatthi-vahanam deha.” Dinnam. '*° 
Vilaggo viyarai. Annaya siyalena unnaiyam. Tahe Khasaddumenam 
tam siyala-sahavam a-sahamanena unnaiyam. Tao hattina ‘siyalo’ tti 
naum sondae ghettum mario. 

Evam koi a-giyattho a-gyattha-parivaram labhetta paccantam 
des’-antam gantum '*4 ‘ayario’ tti pagasei. So kahimci viusehim 
peyalio ja'* na vi kimci janai. Evam tena appa ohamio '*°. 

A jackal entered a house at night. An occupant noticed him and 
started to chase him out. He was attacked by dogs, etc., (and) fell into 
a pot of indigo dye. When he somehow emerged, he had become dark 
blue. Other animals, elephants, sarabhas, hyenas, jackals, etc., asked 
him: “What kind (of animal) are you?” He replied: “All species of ani- 
mals have made me animal king named Khasadruma. I have come 
here to see who does not pay me respect so far.” They knew that the 
gods had certainly not favoured him with this colour. They therefore 
said to him: “We are your servants; give us orders: what shall we do?” 
Khasadruma replied: “Bring (me) an elephant as a mount.” This was 


117. S: -manusehim cintito nicchibhium. 

118. S: paruddho. 

119. Thus S; L and BKBh -f 909,16 omit. 

120. L: Khasaddumo. 

121. Thus S and BKBh -t 909,18 for L: mannai. 

122. L omits: vanno avassam. 

123. BKBh -f and L: dinno — hatthi is taken as the real subject. Then dinnam, the 
reading of S, is a simplifying emendation. 

124. S: desam gantum aham. As java in the next footnote this may be a simpli- 
fying emendation. 

125. S: java na kimci. 

126. S: unamito. 


Tales and Similes from Malayagiri’s commentary on the Vyavaharabhasya 33 


brought. One day a jackal howled. Khasadruma did not belie his being 
a jackal and answered. Thereupon the elephant knew ‘he is a jackal’, 
seized him with his trunk and killed him. 

In the same way a postulant with a postulant’s entourage 
announced, as if he were a teacher, that he was going to an adjacent 
(or: not Aryan) country. He was examined by learned men with the 
result (?) that he did not know anything. Thus by this (act) he dam- 
aged himself. 


Peyalio: this word is given as a desi-pada in PSM and Dulaharaj 1988: 
295. Both refer to Visesav 1482 where Malvania’s ed. (Ahmedabad, 
1966) reads veyalita-(guna-dosa). Malayagiri’s comm. explains 
peyaliya by vicarita. If this is correct, for the rare development of v- > 
p- see Pi § 191 (in § 27 Pischel mentions desonorisation as a character- 
istic of dialects in NW India, though the Paisaci dialect !” is now con- 
sidered eastern) and for -e- for -i- in the prefix see Pi § 77. 


M IV, 3 8a Off. ad VavBh sutra 29 (1385). Cf. Paficatantra 1,6. 

The text has been badly handed down and accordingly the 
Sanskrit paraphrase is poor. As Leumann apparently just copied his 
manuscript and made no conjectures, several emendations could not 
be avoided. 

Ego stho. So harina-jainam luddho divase divase harinam 
mareuna khai. Tao harinehim vinnavio: “Kim anga rayam tumam 
harina-jaina ekkayana *parinivvittho*? Ta pasayam karehi, savva- 
miga-jainam varaenam pai-divasam ekk’-ekkam migam khahi! 
“Sthenam cintiyam: ‘Juttam esa bhanai.’ Tao savve miga melitta 
sthena bhaniya: “Tubbhe kula-juttie '*° savva-miga-jainam varaenam 
pai-divasam mama thana '*°-thiyassa egam pesejjaha'*°!” Tehim abb- 
huvagayam. Tao te vi miga tah’ eva pesenti. 


127. In my paper “A note on diseases in the Canon of the Svetambara Jains” in 
Traditional South Asian Medicine 7 (2003), p. 93 under VIII read: “dialects” for: “the 
Abhira dialect”. 

128. L: atmiya-kulducityenéty artham. S emends: juttattae. 

129. S: satthana-. 

130. S: pasijjaha. 
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Annaya sasaga-jdie varae sasaga sampaharenti '*': “Ko vaccau 


ajja stha-sagase?” Ego vuddha-sasago bhanai: “Aham vaccami jo 
savvesim miganam santi-kaum emi” tti. So calio. [20] Antarale 
maruya-kiiva-sarisam | kiivam datthum ussire stha-sagasam dgao. 
Tahe sithena bhaniyam: “Kim re tumam ussure agao si?” Sasago 
bhanai: “Aham pae agacchanto santo annena sthena ruddho jaha: 
“Kahim (S adds: ya) vaccasi?” Tao mae sabbhavo kahio; tahe so 
bhanai: “Anno na hoi so miga-raya.” Tao mae bhaniyam: “Jai aham 
tassa miga-rayassa sagasam na jami, to so ruttho savve sasaga 
ucchedehii '*°. Tamha jami tassa sagasam kahemi; tao jo tumham balio 
hohii, tassa amhe anam kahamo. Tahe aham tena bhanio: “Vacca, 
kahehi, bhana: “Agaccha mama sagasam, jai te satti atthi.”” Tao stho 
bhanai: “Damsehi mamam tam stham.” Tao sasao sthena samagamma 
duram agadam dura-ttho c'eva damsei bhanai ya: “Ettha pavittho 
citthai. Jai na pattiyasi, to tumam uggajjaya jena '** so vi uggajjai '*>.” 
Tao tena uggajjiyam. Uggajja-padisaddo utthio. Tao muhuttam acchai, 
java na puno kovi uggajjai. Tahe sitho cintei: 'Mama bhaena vittattho, 
to na gajjai nipphadai *° va; tam etth’eva kiive pavisitta maremi’ tti. 
Padio kive '3". Apekkhamano cintei: ‘Ninam nilukko.’ Tahe '°* siho 
gajjai *vokkirai '*° ya. Tao cintei: ‘Na jujjhiu-kamo mae samam.’ 
Evam juddhdasate stho plutam kaum uttinno. 

Evam giyatthassa vi jai chalana bhavai, taha vi so janagattanena 
appanam visohei. 

Taha ego jambugo. So bhamanto kaha vi kuva-tade samagao. Kuve 
paniyam paloiyam; dittham attano padibimbam. Tao unnayai. Tahe uccha- 
lio padisaddo. Tam soum me (S adds: same) hakkarai tti *rayasiyae* \° 
padio. Tam-pamanam plutam kaum a-samattho tti tatth’eva mao. 


131. S and L in footnote: sampasar°; mantrayantity arthah. 
132. LS: sarise. 

133. LS: ucchadehii. 

134. S omits. 

135. S: fei. 

136. LS: nipphidai. 

137. S omits. 

138. S: tahi. 

139. S: rokkirai. 

140. S: rabhasiyae. 
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Evam a-giyattho balio vi '*! na sakkei appanam paccuddharium; 
iti tasya gano na dayavvo. 


A lion. As a hunter of kinds of deer day by day he killed a deer 
and ate it. Then the deer addressed him: “Why are you then at night 
only after single deer species? Therefore do us a favour and every day 
eat one animal in turn from the various species of wild animals!” The 
lion thought: ‘What he says is true.’ After that the lion addressed the 
assembled animals: “For my domestic use you must send me [home] 
every day one of the various animals in turn.” They agreed. Then the 
animals sent (one of them) accordingly. 

Once when it was the turn of the hare species the hares assem- 
bled: “Who must go to the lion today?” An old hare spoke: “I shall go 
and (lit.: who) shall bring about happiness for all animals.” He set out. 
On the way he saw a hole as if made by the wind (?) and reached the 
lion in the evening. Thereupon the lion asked him: “Why the hell do 
you come in the evening?” The hare answered: “I was coming on foot 
and was kept back by another lion with the question: “Where are you 
going?” Then I told the truth whereupon he said: “There is no other 
king of animals.” To that I replied: “If I do not go to that king of ani- 
mals then he will be angry and destroy all hares. Therefore I shall go 
to him (and) tell him. Which of you will then be the stronger, him 
shall we obey.” Then the lion said to me: “Go! Tell him and say: 
Come to me if you can.” After that the lion said: “Show me that lion!” 
Then the hare went with the lion, pointed to the distant hole from afar 
and said: “He is in there. If you don’t believe (it), then burst out into 
roaring and he, too, will roar.” Thereupon he roared. An echo of the 
roar arose. Then he sat idle till no other roared again. Then the lion 
thought: “He is afraid of me and frightened, therefore he neither roars 
nor rushes out. I shall enter the hole and kill him at that very spot.’ 
(Thereupon) he fell into the hole. He looked and thought: ‘Now I am 
hidden.’ Then the lion roared and.... After that he thought: “He does 
not want to fight with me.’ Thus as there were no fight the lion made a 
jump and emerged. 


141. S: cchalito. 
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In the same way, if a trained monk is playing tricks, he purifies 
himself through his learning. 

Further, a jackal. Walking around he somehow came to the edge 
of a well. In the well he saw water (and) a reflection of himself. Then 
he howled and an echo arose. On hearing it he thought: ‘He says: ha! 
to me’ and fell.... He was unable to make such a high jump. In that 
way he died there. 

Thus even a strong postulant cannot save himself; therefore a 
group cannot be entrusted to him. 


Rayam: lions (actually: lionesses) hunt by day and only larger animals 
like deer. 

Parinivvittho: perhaps read -niddittho. Neither verb is in our diction- 
aries. My translation is ad sententiam. For the alternance of d and v 
see above at M IV, 2 68b 8 (nii-sattha)-paviddhahim. 

Santi-kaum emi: the verb ‘to go’ with infinitive apparently expresses 
here the future periphrastically as in French. Cf. below at 20b 2. 
Nipphadai: the reading of LS, nipphidai with short -i-, is incorrect, 
does not fit in semantically and had therefore to be emended. 
Vokkirai: not in any dictionary, but following the reading of S, rokki- 
rai, Dulaharaj 1988: 556 gives as meaning danta pisana ‘to gnash the 
teeth’. Rokkirai is in no dictionary either, cannot be etymologized and 
thus seems to be no more than a guess. Vokkirai could be equated to 
Sa. *(vy)avakirati or utkirati ‘to scatter’ which makes no sense, but 
for BHS vyavakirna Edgerton gives the meaning ‘interrupted, halting 
(of speech)’. Could vokkirai here mean ‘to stop, pause, wait’? 
*Raydsiyde*: a corruption I cannot correct. A word for pit or water is 
expected. 


M IV, 3 9a 13ff. ad VavBh sutra 32 (1388). Cf. Paficatantra 5,1; 
Hertel 1922: 141. 

Ego damago go-ulam gao. Tattha go-uliehim ‘ duddham paio. 
Annaya se duddhassa bhariya ghadiya dinna '*°. So tam '™ ghettina 


142. S: -lihim. 
143. S: datta. 
144. S: Tam so. 
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gharam gao. Khattae '\* iisisa-mile thaveum \*° nivanno. Cintium 


adhatto: ‘Eyae dahiya-ghadiyae kalle kukkudio kinissami. Tahe 
pasavo hohii, tam pasavam vikkehami, tao tam miulam '*' vaddhie 
paunjjehami '*8. Evam su-bahum dhanam pinditta kulinam 
samanetara \*°-kula-ppasiyam kannam parinetta Gnemi °°. Tahe sa 
kula-madena ussisaenam sejjam cadihii. Tao ’ham ‘Kim ussisaena 
sejjam cadisi'*!?’ tti panhie Ghanissami tti pado ucchiidho. Tena sa 
ghadiya '** bhagga. 


A poor man (or: beggar) went to a cow shed. There peasants 
made him drink milk. Once he was given a jar full of milk. He took it 
and went home. He placed it at the head of his cot, lay down (and) 
began to think: “At day-break I shall buy hens for this milk-jar.’ Then 
there will be offspring; those offspring I shall sell and make a profit 
on them. When I have thus accumulated a good deal of money, then I 
shall marry a well-born girl of the same (as mine) or other (i.e., 
higher) family (than mine) and bring her home. Then out of family 
pride she will ask for a bed with a pillow. Thereupon I shall ask: 
“Why do you want a bed with a pillow?” and kick (her). Thus he 
raised his foot. Thereby the jar broke. 


M IV, 3 10a 3ff. ad VavBh sutra 34 (1390). 

Ego govo. So gavio rakkhanto cintei: ‘Aham_ go- 
rakkhana—mollena paddiyao gahissami; tao me '* pavaddhamano go- 
vaggo bhavissai tammi ya pavaddhamane go-vagge vacchagao 
bahuyao hohinti +. Tao karemi tasim joggao mor’-anga-ciliyao ya.’ 
Evam cintento so taha pagarai. '* [21] 


145. L: khattae. 

146. S: -ium. 

147. L: mullam. 

148. L: ejehami. Comm. 9b 6: vrddhi-prayogena dhana-pindanam krtva. 
149. L: samanattara-. 
150. S: anehami 

151. S: cadihi 

152. S: ghadi 

153. S: se. 

154. S: hohiti. 

155. S: cintita... pakareti. 
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Evam a-giy’-attho vi bhavend-palicchanno taiya-bhangillo 
bahuge '*° parivare cintei. Iti vatthdini bahuni'*’ pindei. 


A cowherd. While tending his kine he thought: I shall get female 
calves as a remuneration for tending the kine. As a result I shall have a 
growing number of cows and when (this number) continues to grow 
there will be many calves. For them I can procure myself many head- 
bands and “small peacocks”. Thinking thus he acted accordingly. 

In the same way also a postulant who in a religious sense had no 
followers (disciples) — the third category — thought of many garments. 
Thus he accumulated many garments. 


Tasim: for the genitive of the price or cost, rare in Sanskrit, see 
Speijer 1886, § 122 and Renou 1961, § 222. I have not found it in Sen 
1953. 

Joggao, etc.: for the meaning hereof we depend on Malayagiri as the 
words are not given in any dictionary with a meaning which fits in 
here: yogyani — damakani... mayurdnga-culika-abharana-visesa- 
rupa(h). As to this Mehta 1960: 23 mentions dauni or damni ‘a plain 
or jewelled fringelike ornament worn hanging over the forehead on 
either side of the face’ which could pertain to JHS damaka, and mor 
phunwar ‘a jewelled pendant in the form of a peacock hung from the 
ear.’ Mor phunwar, a picture of which, a golden peacock with a long 
tail, is perhaps seen in Stronge 1995: 113, may be a distortion of 
Persian mor bhanvar !** (ibidem, p. 115; p. c. of Professor Mrs A.L. 
Dallapiccola who also kindly refers to Griggs 1909: pictures nos 95- 
107). 5° Cf. perhaps also BKBh 5227 moraga ‘little peacock’, 
explained as kundala ‘earring’. 

Taiya-bhangillo: Vavbh 1387 = VavN 224 advances “with followers” 
in worldly and “without followers or pupils” in spiritual (religious) 
sense as a third category, the other categories of the catur-bhanga 


156. L: vahage. 

157. Thus L; S omits. 

158. A‘In-i Akbari IIT 1978: 343 sub 12. 

159. Nothing was found in Postel 1989 (which unfortunately has no proper 
index) and Untracht 1997. 
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being without followers in both senses; worldly without followers and 
religiously with followers; and with followers in both senses (see 
comm. 9a 9ff.). 

Parivare: the association with vacchagao is easy because of the two 
meanings of the latter word. 


MIV, 3 14b 11ff. ad VavBh sutra 58 (1414). 

Bharuyacche nayare Nahavahano nama raya; tassa Paumavai 
devi. Tattha nayare Vairabhui ayario maha-kai a-parivaro riuvena ya 
manda-ritvo aiva kiso. Tassa kavvam anteure gijjai'®° sa ya Paumavai 
devi tena kavvena haya-hiyaya kaya ‘©! cintei: ‘Jass’ eyam kavvam 
kaham aham tam pecchejja?’ Tao rayam anunnavetta dasi- 
samparivuda mahariha '°-panndgaram !®° ghettum Vairabhiissa 
vasahim gaya. 

Tam vara-tthiyam pasitta Vairabhiyi sayam '* eva bhisiyam 
ghettum niggao. Paumavaie kahiyam: “Kaham Vairabhui ayario?” 
Vairabhuina ayariena bhaniyam: “Bahim gao.” Dasie sanniyam: Esa 
c’eva Vairabhui. Tahe viragam gaya cintei ya: 

‘Dittha si Kaserumai; piyam te paniyayam (S: pamijam yam) 
varam tuha nama na damsanayam’...'© 

Tahe tam panndgara-dinnam thaviyam ‘eyam ayariyassa dejjasi’ 
tti gaya. 


In the city of Bharukaccha (there was) a king named 
Nabhovahana. Padmavati was his queen. In the city there was a 
teacher (called) Vajrabhuti who was a great composer, without pupils, 
with a pleasant complexion and very slim. His poetry was sung in the 
women's quarters and the queen Padmavati, to whose heart his song 


160. S: gijjanti. 

161. L: kayai. 

162. L: mahariya. 

163. S and comm. in L: aucityena dhaukaniyam. 

164. Thus S for L: Vairabhuyam. 

165. S and Comm. in L: Kaserumati (S: Atra Kaseru [15a 3]) nama nad; tasyam 
prasiddhir ativa na ca (S: navaram ca) tat-prasiddhy-anurupam tasyah paniyam ‘K. is 
the name of a river. It is very well known, but its water is not so famous.’ Jain 1984: 
379, but not in Malvania 1970. 
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had gone, thought: ‘How might I see him, whose song that is?’ Then 
with the king’s permission and surrounded by servants she went with 
a present of great value to Vajrabhuti’s dwelling. 

When Vajrabhuti saw her standing at his door he took his cushion 
and came out. Padmavati asked: “Where is the teacher Vajrabhuti?” 
The teacher Vajrabhuti replied: “He has gone out.” A maid realized: 
‘That (can) only (be) Vajrabhuti.’ Then she became irritated and 
thought: 

“You have been seen, Kaserumati, (but) your pleasant water can- 
not be seen.’ Then she (the queen) put down [the gift of] the present 
and went away with the words “Give this to the teacher.” 


MIV, 3 20a 12ff. ad VavBh sutra 88 (1444). 

Ayariya ditth’-antam egam munanti (S: sunanti): 

Ego ingala-dahao ingala-katthdinam anan’-atthae nadi-kulam 
gao. Tattha pasai tadena vujjhamanam go-sisa-candana-khodim. So 
tam ghettuna param thio. Tam antara vanio pasai, janai: ‘Esa gosisa- 
candana-khodi.’ Tao tena so bhanio: “Kim eena'® tam karissasi?” 
Ingala-dahago bhanai: “Dahiuna ingale ghecchami.” Vanio cintei: 
‘Jai ettahe c’eva maggihamo, to bahum sunkam mollam kahii; to jahe 
dahium adhavehii, tahe kinihami.’ Evam cintetta java vaniio mullassa 
kaena gharam gantum ei, tava tena daddha gosisa-candana-khodi. 
Vaniena agantum pucchio: “Kahim tam kattham?” So bhanai: 
“Daddham” ti. Evam bhanie (S: bhaniena) khimsio: “Maha-bhaga, 
phidio si tsariyattanassa.” 

Evam jaha so ingala-dahao so ya vaniyao isariyattanassa cukko 
evam tumam pi nandi dahanto nivvanassa cukkihisi. 


Teachers thought up an example. 

A charcoal maker went to the riverside in order to bring wood, 
etc., to make charcoal. There he saw a big piece of gosisa sandalwood 
swimming along the shore. He seized it and landed it. Meanwhile a 
merchant saw it and knew: that is a big piece of gosisa sandalwood. 


166. S: adds katthena. 
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Therefore he said to him (the charcoal maker): “What are you going to 
do with that wood?” The charcoal maker replied: “I shall burn it and 
get charcoal.” The merchant thought: ‘If we try to buy (it) at once, 
then he will raise the price very much, (but) when he is about to burn 
it, then I shall buy it.” With this thought about the price the merchant 
went home, while the charcoal maker burnt the big piece of gosisa 
sandalwood. When he returned the merchant asked him: “Where is the 
piece of wood?” He replied: “(It has been) burnt.” For that answer (the 
merchant) blamed him (saying): “Man, you are out of your senses (lit.: 
your discrimination has left you, is impaired).” 

Just as that charcoal maker and that merchant showed a lack of dis- 
crimination, so you, too, will miss nirvana by burning knowledge, etc. 


Gantum ei: for the infinitive with a verbum eundi cf. above M IV, 3 8b1. 


MIV, 3 25a 13 ad Vavbh sutra 114 (1470). 
Dasena me kharo kio, daso vi me, kharo vi me. '®' 


My slave has bought my ass — my slave, my ass. 


MIV, 3 52a 8ff. ad VavBh sutra 245 (1601). 

Ego setthi. Tassa putto dhan6évajjana-nimittam des’-antaram gao. 
Bhariya setthi-samive mukka sa ya suha-bhoyana-tambola-vilevana- 
mandana-pasahana-raya ghara-vavaram a-kunanti annaya ummattiya 
jaya. Dasa-cedim bhanai: “Purisam maggehi |!” Tie setthino 
kahiyam. Tena cintiyam: ‘Jav’ ajja vi na vinassai, tava cintemi 
uvayam.’ Setthini bhaniya '°: “Kalaham kaina tumam gaccha, jena 
sa ghara-vavare chubbhai. Annaha vinassihii.” Evam [22] samac- 
cheuna'” annaya setthi gharam agao. Abhokkham maggai. Sa na dei. 
To setthina mahao kalaho kao. Sa pettiiuna nissariya sa ya vahi '" 


167. L: this half -sloka also VavBhM IV 447b (but not found, WB). 
168. S: -ha. 

169. L: -yam. 

170. S: samattheuna. 

171. S adds: ya. 
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kalaha-saddam souna tatth’ agaya; setthina bhaniya: “Bhatti-vahue 
tume '”* ajja-ppabhii savvo vavaro kayavvo.” Sa tah’eva karium arad- 
dha. Tao tie vavara-vaulae bhoyanam avi viyala-velae, kuo mandana- 
pasahanam! Dasa-cedie bhaniyam: “Maggio citthai puriso; kaya 
melijjai?” Tie bhaniyam: “Maranassa vi me avasaro n’atthi, kao 
purisassa!” 


A dean of a guild. His son went to another region to earn money. 
His wife was left with the sheth and as she loved nice food, betel, 
make up, decorations and dressing up, she did not care for domestic 
affairs and one day went mad. She told a maid: “Look for a man!” 
She (i.e., the maid) told the sheth. The latter thought: ‘I (must) think 
of an expedient so that she won’t be ruined straightaway.’ (The sheth) 
told his wife: “If you quarrel, you can go; thereby she will direct her 
thoughts to domestic affairs. Otherwise she will ruin herself.” With 
this consideration (in mind) the sheth came home one day (and) 
looked for something to eat. (His wife) did not give him (anything). 
Then the sheth was very furious. He beat her and sent her away, and 
the young woman hearing the quarrel came near and the sheth told 
her: “From now on you, as a devoted spouse, will run the whole 
household.” She started acting accordingly. Fully occupied (with the 
household) she only cared for the meal at evening time; how (would 
she have time) for decorations and dressing? Her maid said to her: 
“You asked for a man; when will he be collected (or: met)?” She 
replied: “I have not even time to die, how much less for a man.” 


Jena sa: apparently the son’s young wife. 


MIV, 3 55a Off. ad VavBh sutra 256 (1612). 

Koi bhaie ayado rakkhai. Tena adavie ayao '"* rakkhantena 
kappadiydi dittha '"* Gangam sampatthiya. Tena pucchiyam. “Kahim 
vacchaha?” Te bhananti: “Gangdae.” Tao so tao ' ayao chaddetta 


172. S: Putti-vahue tumam ghara-samini kaesa, ta tume. 
173. S adds: carayantena va. 

174. S takes koi... dittha as vs. 258. 

175. S: Ganga jatta, so tato. 
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tehim samam Gangam gao. Tao ayao sunnao kao vi '"° tava savaj- 
jehim khaiyao, kao vi tenehim hariyao, kao vi natthao so ya Gangae 
nhaetta padiagao ‘puno rakkhami’ tti ayao maggai. Tahe so bandhitta 
logena ayanam mollam davavio, bhai!" na laddha ‘\"* na ya puno 
lahai magganto vi ayao rakkhium. 


Someone tended goats for a fee. When tending the goats in the 
forest he saw pilgrims on their way to the Ganges. He asked: “Where 
do you go?” “To the Ganges.” Then he left his goats and went with 
them to the Ganges. Without supervision some of those goats were 
then eaten by beasts of prey, some taken away by thieves, some per- 
ished [and] (the goatherd) after bathing in the Ganges returned and 
thinking: ‘I shall tend (them) again’ sought his goats. Thereupon 
people punished him and made him pay the price of the goats; he did 
not get any pay and was no longer allowed to tend goats, though he 
asked for it. 


Bhaie: cowherds, etc., were paid servants, see Sen 1975: 206. 


MIV, 3 55b 2ff. ad VavBh sutra 259 (1614). 

Koi siri-ghario; *tiie '” siri-gharam palei. Annaya tena kei 
Gangam sampatthiya dittha. Pucchiya: “Kahim vaccaha?” tehi ya '®°: 
“Gangae.” Tae (S: tato) so an-apucchitta tehi samam Gangam gao. 
Paccha siri-gharam sunnam logena viluttam So Gangae nhaetta 
padiyagao. “Puno rakkhami” tti siri-gharam ei. Tahe so siri-ghara- 
samina bandhitta jam siri-gharae pan’-attham, tam davavio na ya 
puno labhai rakkhium magganto vi. 


A keeper of a treasure chest; ... he guarded a treasure chest. Once 
he saw some (people) going to the Ganges. He asked them: “Where do 
you go?” “To the Ganges.” Then without asking he joined them going 


176. S: sunnato kau vi. 
177. S: bhatti. 

178. S: laddhi. 

179. S: bhiie. 

180. S: tehim kahiyam. 
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to the Ganges. People later plundered the unguarded treasure chest. 
After he had bathed in the Ganges he returned. With the idea: ‘I shall 
resume guarding’ he went to the treasure chest, (but) then he was pun- 
ished by the owner of the treasury, had him pay the worth of the 
wages in the treasure box and he was not allowed to guard (it) again 
even though he begged (to do so). 


Tiie: reading ’bhiie one could translate: ‘fearlessly’. With five nothing 
can be done at all. 


M IV, 3 55b 8ff. (counter-example) 

Anno aya-palago ayao rakkhai. Tena kappadiydi annaya Gangam 
sampatthiya dittha. Tena pucchiya: “Kahim vaccaha?” Tehim 
kahiyam: “Gangae '*'.” Tao tena Gangam gantu-kamena aydao aya- 
samiyanam nikkhitta anno va appano thane aya-palago bhao '* (?) 
kaum Gangam gao. Gangae nhaetta padiyagao. Tena ‘Puno 
rakkhami’ tti aya maggiya, laddha. 


.... Then wishing to go to the Ganges he returned (lit.: deposited... 
with) the goats to their owners or hired a goatherd instead of himself. 
When he had done so he went to the Ganges. After he had bathed in 
the Ganges he thought ‘I shall tend them again’, asked for and 
obtained the goats. 


M IV, 3 55b 11ff. (counter-example) 

Taha koi siri-ghario siri-gharam palai. Annaya tena Gangam 
sampatthiya kei dittha. Apucchiya. Kahiyam '®: “Gangdae vaccamo.” 
So Gangam gantu-kamo siri-gharam samissa kahetta appano va thane 
annam paccaiya-siri-ghariyam thavetta (S adds: tato) Gangae nhaetta 
padiagao. Puno laddham siri-gharam. 


.... appointed a trustworthy keeper of the treasure chest... 
181. S adds: vaccamo. 


182. S: kato. 
183. S: kahi. 
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M IV, 3 69a 13ff. ad VavBh sitra 343 (1698) '*4 = Paficakalpabhasya 
2361 (69a 1 enumerates eight kinds of non recommendable monks 
involved in a procedure [vyavaharinah]; the third is a casuist [uttara]). 

[“Padena sépanaha ahata” ity uttaram sadrs6ttara-kari uttarah. 
Tyam ata bhavana:] 

KenApi kascit '®° s6panaha paden6pahatah tena ca gatva raja-kule 
nivedite karanikais ca sa akaritah: “Kim tvaydisa ahatah?” Sa praha: 
“Na maydisa ahatah '*°, kim tu s6panaha padena.” Evam so ’pi 
durvyavaharam kurvan gitarthena sutrépadeSatah upalabdhah sann 
etadrsais chala-vacanair uttaram dadati. 


[The casuist is one who makes a reply such as: “(I did not kick 
him;) he was hit by my foot with its shoe.” This, then, is the applica- 
tion:] 

Someone hit another with his foot with the shoe on and went with 
him when the palace was informed and he was asked by the judges: 
“Why did you hit him?” He replied: “I did not hit him, but it was my 
foot with the sandal.” Prevaricating in this way, he replied with such 
false words (and) was reproached by a trained monk because of the 
teaching of the sutras (?). 


M IV, 3 69b 10ff. exemplifies the seventh judge, the trickster (guntha). 

Eko Lato gantrya kim api nagaram vrajati apantarale ca pathi 
Maharastriko militas; tena Latasya prcecha krta: “Kidrsah [23] khalu 
Lata guntha-mayavino bhavanti?” Sa praha: “Pascat sadhayisyami 
marge ca gacchatam Sita-vela ’pagata.” Tato naste Site 
Maharastrikena pravaro gantryam ksiptah tasya ca pravarasya dasSaka 
Latena ganitas. Tato nagara-praptau Maharastrikena pravaro grahi- 
tum arabdhah. Lato brute: “Kim madiyam pravaram grhnasi?” Evam 
tayoh parasparam vivado jato. Maharastrikena Lato raja-kule karsito. 
Vivade Lato ’vadit: “Prcchata Maharastrikam *Yadi tava pravaras, 
tarhi kathaya, kati dasasya santi.’” Maharastrikena na kathitas tena 


184. This stanza begins with a corrupt word pakkullovva-bhaya for pakkollava-° 
(see comm.). 

185. S: kvacit. 

186. In S only. 
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ca Latena kathita iti Maharastriko jitas. Tato raja-kulad apasrtya 
Latena Maharastrakam akarya pravaram ca tasmai dattva brute: 
“Vara-mitra, yat tvaya prstam ‘Kidrsa Lata-guntha bhavanti’ti, 
tatrédrsa Lata-guntha bhavant?’ti. 


A man from Sindh for some reason went to town with a carriage 
(sc. full of cloaks) and halfway met a Maharastrian. The latter asked 
the former: “In what respect are the people from Sindh tricksters?” 
He answered: I shall show that later, when the morning freshness for 
(us) people going on the road is over. When it was no longer cold 
the Maharastrian put his cloak in the carriage and the Sindhi counted 
tens of such cloaks. After reaching the town the Maharastrian was 
about to seize his cloak. The Sindhi said: “Why do you take my 
cloak?” Thus an argument between them arose. The Maharastrian 
drew the Sindhi to the royal palace. In the hearing the Sindhi said (to 
the judges): “Ask the Maharastrian: “If the cloak is yours, then tell 
(us) how many tens there are of it?””’ The Maharastrian could not tell 
and therefore the Sindhi did so. In this way the Maharastrian lost his 
case. When they had left the palace the Sindhi asked the 
Maharastrian to come near, handed him his cloak and said: “Dear 
friend, as to your question: “What kind of tricksters are the people 
from Sindh?” (the reply is): “In this way they are tricksters.” ” 


Kim api: none of the meanings given in MW seems to fit in here. The 
present rendering follows Stchoupak’s ‘pour quelque raison’. 


MIV, 4 32a 4ff. ad VavBh sutra 168 (1895). 

(Eko raja nirapeksyas; tasya rajye Muladevas caurikam karoti. Sa 
kadacid araksaih prapto rajfiiah parSve nito rajfia ca ‘stena’ iti krtva 
vadhya ajfiaptah. Tato raja tat-ksana-matrena (S: raja tadksamam eva 
nijam avasasthanam upagatah ksana matrena) ca sahasa kala-gatah. 
Tasmin nirapekse kala-gate dvau bhinna-rahasyau ‘raja mrta’ iti 
rahasyam dvau janitas, tad yatha: cikitsako vaidyo ‘matyas ca raja 
can-apatyas. Tato ’Svasyadhivasana krta sarvatra trika-catuska- 
catvaradisu hindapyate. “Katham nama raja-laksana-yuktam purusam 
labhemahi, yam rajanam sthapayama” iti Muladevas ca yo badhya 
ajflaptah sa tendvakaSena niyamano vartate. 
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Tato aSvena tasya Muladevasya vadhyataya niyamanasya 
prstham !87 dattam.) !88 

Tato Muladevo yatra raja pracchanno javanikantarito 'vatisthate, 
tatranitas. Tato vaidya-kumaramatyabhyam javanikabhyantara-sthitab- 
hyam rajfio hasta upari-mukho nitva calita; etat (!) rajfio hasta-calanam. 
Tato vaidya-kumaramatyabhyam uktam: “Krta rajfianujfia yatha: 
Miladevam rajanam '*° abhisificata; na Saknoti vaca vaktum” iti. Tato 
*bhisikto Muladevo rajye. “Navaram a-sadrSa” iti krtva kecid bhojikah 
paribhavam utpadayanti, na punah kurvanti rajarham vinayam. Tatas 
cintayati Muladevo: ‘Mamaite murkhataya paribhavam kurvanti (S: 
kurvate), param kim idanim ete murkhatayaiva kadacit svayam 
*evalamandalam* jalpisyanti, tadanim sasisyami !%°.’ 

Tato ’nya-divase atmanah Sirasi trna-Suka-jatam krtva asthana- 
mandapikayam |?! upavistah te ca bhojika murkhataya Sanaih parasparam 
ullapanti: “Adyapi nanv esa cauratvam na muficati, anyatha katham 
etadrSasya trna-Suka-jatasy€drse bhavane sambhavo?” Nunam trna-grhadisu 
caurika-nimittam atigatas, tatas trna-Suka-jatam Sirasi lagnam iti etac 
cikarnya Miladevo rosam upagamat brite ca: “Asti ko ‘pi nama !°? mama 
(S: mac-)cinta-kari, ya etan Sastiti?” Tata evam ukte tat-punya-prabhavato 
rajya-devatadhisthitair nisitasi-latakais citra-karma-pratiharaih kesamcit 
Siramsi liinani, Sesah krta-prafijalayam ajfiam abhyupagatavantah. '” 

(32b 8ff.) Yaksatipatita-Sesah (Sarana-gata) Muladevasya Saranam 
pratipannah yais ca purvam Muladevas tositas, te rajfia (atmanah 
parasya ca niksepam) “adya-prabhrti yusmadiya vayam ete cé” ti 14 
samarpanam kurvanti. 


(A careless king; in his territory Muladeva used to be a dacoit. 
Once caught by guards he was brought before the king, and the latter 
considering him a dacoit ordered him to be killed. Then at that very 
time all of a sudden the king happened to die. 


187. S: prstam. 

188. Part in brackets was omitted by Leumann. 
189. L: -kumarabhyam abhisificata. 

190. S: Sasayisyami. 

191. S: mandali-. 

192. Thus L for S: mac-. 

193. S: -upagamatavantah. 

194. S: véti. 
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When the careless (king) died two men, viz., the physician and the 
wazir, to whom the secret that the king had died was broken knew the 
secret. Now the king was childless. Then an election ceremony was held 
with a horse which was allowed to roam around at triple and quadruple 
cross-ways (with the thought) “How can we find a man bearing the 
royal marks whom we can install as king?” and Muladeva who was 
ordered to be killed happened to be led along that place. Then the horse 
offered Muladeva, who was brought along to be executed, his back.) 

.... Thereupon Muladeva was brought to where the (dead) king lay 
hidden by a curtain. Then the physician and the wazir who stood 
behind the curtain moved the king’s hand over his (Muladeva’s?) head. 
That was a gesture by the king’s hand. After that the physician and the 
wazir said: “The king has given the order, namely, anoint Muladeva 
king! He is unable to speak.” Then Muladeva was anointed king. 
Thinking “But he is unfit’ officers showed a lack of respect instead of 
behaving as is proper to a king. Because of that Muladeva thought: 
‘Out of foolishness they do not pay me respect, but what in their fool- 
ishness they will sometimes now talk... (?) I shall teach them then.’ 

One day he put a whole bunch of grass (lit.: bristle) on his own 
head and entered the durbar pavilion, and the officers in their foolish- 
ness whispered to each other: “Even now he does not give up being a 
dacoit, otherwise how can a bunch of grass come into a building like 
this? This time he has escaped in grass huts !°°, etc., because of a rob- 
bery; therefore he has a bunch of grass sticking to his head.” When 
Muladeva heard this, he became angry and said: “Is anyone acting 
according to my thoughts (?) and gives them instructions?” When he 
had thus spoken, because of the power of his merit, sharp sword blades 
directed by the protecting deities of the kingdom made the heads of 
some officers bald; others received the order to make an ajfjali. 

(32b 8ff.) The others defeated by a Yaksa (resorted to) sought 
protection from Muladeva and those with whom Muladeva previously 
was pleased, from now on submitted to the king (in reciprocal trust 


195. Cf. Saletore 1942: 287 quoting Meyer’s translation of Jacobi 1886: 73 vs 
91f. with a list of thieves’ haunts, among which madha ‘hut of an ascetic’ is probably 
meant here. Saletore’s valuable book is in urgent need of a reprint, but should be 
given a much better index. 
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saying) “From now on we and they are yours”. 


Miladevas: on him see Steermann-Imre 1977: 76ff. who did not know 
the story with its remarkable confirmation by a dead king of his suc- 
cessor chosen by the state horse. 

Asvasyadhivasana: when a king had died childless, the election of an heir 
to the throne was performed by means of a horse, which later was replaced 
by an elephant. The close relationship between king and horse may be 
Indo-European and is still expressed by a horse with a boot upside down in 
the stirrup following the catafalque of an English king. — See Zachariae 
1977: 784-7 with older literature, and Steermann-Imre 1977: 277. 
Hasta-calanam: a study of gestures is a desideratum. 

Bhojikah: what kind of officers the bh. were is unknown. Sen 1975: 
55 et passim leaves the word untranslated. The word may be identical 
with Sa. bhogika, of which Saletore 1943: 288 and 304 says they 
administered a bhoga and were ranked below the samantas and above 
the visayapatis. For Monier Williams bhogika is ‘the chief of a vil- 
lage’, but Saletore, p. 294, remarks that bh. and amatya could be one 
and the same person. Their relation to the later bhogapatis (‘gover- 
nors’ < Saletore 1943: 302) is unknown. For bhoga as an area within a 
district (visaya) see ibidem, p. 304. 

Param kim, etc.: translation uncertain, esp. because of *ala-mandalam. 
Ala-mandalam: ‘much venom, malignant language’, cf. comm. 356,11 
on BKBh 1141 dla-mala. See further Oberlies 1993:33 and 1999:37. 
Trna-Sitka: sign of the wish to sell oneself as a slave (Bloomfield (19 19:96). 


M IV, 4 34b 11ff. ad VavBh sutra 183 (1910). Cf. Naya 7 (Rohini 
story) and Roth 1973. — Not in L. 

Sdpeksah punah purvam pariksate sadhun yatha Dhana-Sresthi 
snusa a-niyata—sva-bhavah pariksitavan. “Katham?” iti ced, ucyate: 

Rayagihe nagare Dhano nama setthi. Tassa cattarim sunhao. 
Annaya so cintei: Ka mama sunha vuddhim nehii? Tao annaya tasim 
parikkhana-nimittam sayana-vaggo nimantio. Bhatt6ttaram sayala- 
sayana-samakkham sunhao saddaveuna patteyam patteyam panca 
sali-kana samappiya ee su-rakkhie karei. Jaya '°° maggehami taya 


196. S: yada. 
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dayavva. Tao padhamae “Vuddho esa na lajjio sayana-samakkham 
panca kane samappento, na kimci janai. Jaya maggihii, taya anne 
dayavva” ii chaddiya. Biiyae ‘*vudda sesa*’ tti bhutta. Taiyae 
abharana-karandiyae surakkhi kaya. Cautthie bhauya-khettesu 
aroviuna vuddhim niya jaya varisa-panagena muda-sahassa. Puna vi 
setthina varisa-panagdnantaram sayana-vaggam nimanteuna bhutt’- 
uttaram sayana-samakkham tao saddaviya — to (?) te me panca sali- 
kana samappeha. Tao padhamae annao thanao aneuna samappiya. 
Setthina savahasaviya bhaniya: “Te c’eva ime panca sali-kana kim va 
anne?” Tie kahiyam: “Te mae taya c'eva chaddiya. Puna anne 
aniya.” Evam biiyae vi, navaram tie bhutta kahiya. Taiyae te c’eva 
aniya bhaniyam: “Abharana-karandiyade mae su-rakkhi kaya.” 
Cautthie bhaniyam: “Ta ya sagadani samapijjantu, jena te panca sali- 
kana anijjante.” Tao setthina vimhiena pucchiyam. Tie kahiyam jaha- 
vattam java jaya muda-sahassa. Tio paritutthena setthina bhaniyam: 
“Etie majjha panca sali-kana ativa vuddhim... nehiti tti ha sa mama 
gharassa samini. Taiya bhandara-rakkhiya. Jie bhutta, sa mahanasa- 
vavare nijoiya. Padhama ghara-bahi-kamme.” 


He first examines the monks, just as the sheth Dhana examined 
the variable character of his daughters-in-law. If anyone aks: “How 
(did he do that)?” he may be told: 


In the city of Rajgir there was a sheth called Dhana. He had four 
daughters-in-law. One day he thought: ‘Who of my daughters-in-law 
will bring prosperity to my house?’ In order to test them he therefore 
once sent an invitation to the family of the house (i.e. the extended 
family). After the meal he addressed his daughters-in-law in the pres- 
ence of the whole family, gave them one after the other five grains of 
rice (and said): “Take good care of these. When I ask (for them), you 
must give them (back).” Then the first daughter-in-law threw them 
away with the words: “The old one is shameless giving five grains of 
rice in the presence of the family; he is ignorant. When he asks, I shall 
give other grains.” The second one thought... and ate them. The third 
one secured them in her jewel box, (but) the fourth one grew them in 
the fields of her husband, increased them. In the course of five years 
they became thousands of maunds. After five years the sheth again 
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sent an invitation to the family of the house and addressed his (daugh- 
ters-in-law) in the presence of the family: Give me back those five 
grains. Then the first (daughter-in-law) brought some from elsewhere 
and gave them. The sheth rebuked her and said: “Are these five grains 
the same or others?” She replied: “Those I threw away, but (I) have 
brought others.” Thus also the second (daughter-in-law), but she said 
she had eaten (the grains). The third one did bring the same (grains) 
and said she had kept them safely in her jewel casket. The fourth 
(daughter) said: “But to have the five grains brought, therefore car- 
riages would need to be ordered.” Then the sheth smiled and asked 
(her about it). She told him the truth, namely (that they) had become 
thousands of maunds. Because of that the sheth was satisfied and said: 
“She (has increased) my five grains greatly. I think she will increase... 
and therefore she will be the mistress of my house. The third daughter 
will keep the storerooms. The one who has eaten the grains is 
appointed to oversee the kitchen. The first daughter will be in charge 
of work outside the house. 


*Vudda sesa*: in Naya 1,7,8 (Ladnun, 1974) the second daughter-in- 
law, Bhogavatya, peels (chollei) the grains. 
Etie: probably by haplography in this sentence something has fallen out. 


M IV,4 49b 8ff. ad VavBh sutra 267 (1994). 

Ego raya bahu-putto. So cintei: ‘Jo sattimanto, tam rajje thave- 
hami.’ [24] Tao kumare paricchium adhatto. Anatta purisa: “Dahi- 
ghadage egattha ogase thaveha!” Tehim thavetta ranno nivediyam. 
Amacco bhanio: “Vaccha '°’, tumam dahi-ghadanam pase acchahi.” 
Gao amacco. Ranné te '°8 kumara saddavetta bhaniya: “Vaccaha |”, 
dahi-ghadam ekk’-ekkam aneha!” Te gaya annam vahantayam na 
pasanti. Tao te a-pasanta*® sayam c’eva dahi-ghadam ekk’-ekkam 
ghettum sampatthiya. Ekko kumaro pasani nirikkhitta annam vahan- 
tayam a-pasanto amaccam bhanai: “Genha dahi-ghadam.” Amacco 


197 L: for vacca? 

198. Thus S for L: Anndae. 

199. Thus L for vacchaha in his MS. 

200. Thus L for appasenta in his MS and in S. 
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nécchai. Kumarena asim uggiriuna bhannai: “Jai nécchasi, sisam te 
pademi.” Amaccena gahio dahi-ghado. Kumaro tam ghettum gao 
raya-samivam. Ranna ‘esa sattimanto’ tti parikkhitta rajje thavio. 


A king with many sons. He thought: “I shall install him as a king 
who is the most energetic.” Therefore he began to test the princes. His 
men received the order: Deposit milk-jars somewhere! They reported to 
the king that they had placed (them somewhere). The wazir was told: 
“My dear, you go to the milk-jars!” The wazir did so. The king sum- 
moned the princes and told them: “Go and bring, each of you, a milk- 
jar.” They went, but did not see anyone carrying (a milk-jar). Therefore, 
as they did not see (a milk-jar) each set out to get a milk-jar for himself. 
One prince seeing (a chance for) trickery when he beheld no-one (else), 
told the wazir: “Get me a milk-jar!” The wazir refused. The prince drew 
his sword and said: “If you refuse, I shall chop your head off.” The 
wazir seized a milk-jar. With it the prince went to the king. Considering 
him the most energetic the king placed him on the throne. 


M IV, 4 58b 14 (simile of the garland) ad VavBh sutra 314 (2041) = 
NisN 3755 

Leumann inserted here two lines which in fact are no kathanaka 
and are incomprehensible without the stanza they refer to. The stanza 
offers atonement to (a teacher) who readmits a monk: 

An-adhigaya (NisN: -abhigaya)-punna-pavam uvatthaventassa 
cau-guru hoi / 

ana(d)ino ya dosa (NisN: virahana); malae hoi ditth’-anto // 

“He who readmits a person of unknown merits and demerits (is 
punished by) four months of penance without remission. Offences are 
those against the orders of an authority, etc. *°! (? Here must be told) 
the simile of the garland.' 


The two lines are: 


Sthanau sula-praksepam 7° varna—su-gandha-puspa-malam aro- 


201. Cf. vs. 312. 
202. L: sulaprakse. 
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payato vacaniyata-dayo dosah. (Evam atrapy an-adhigata-punya-pape 


vratany aropayata ajfiddaya iti.) 


‘Faults like those regarding the fact that they must be told put (as 
it were) a garland of coloured and fragrant flowers on a stake. (? Thus 
also here the orders, etc., that (once more) bestow vows on a person of 
unknown merits and demerits). 


Jinadasa in his NisCu II 280,19f. explains the maldae ditth’-anto 
of the stanza as: jaha panca-vanna-sugandha-puppha-mala paum’- 
uppalovasobhiya uddha-sukka-khanu malaita na sobhati, taha panca- 
maha-vvaya-mala sabhavenévasobhita tassa na sobhati. 

‘just as a garland of fragrant flowers in five colours does not 
stand out (lit.: radiate) when crowning a high white pole adorned with 
white and blue lotusses, so the garland of the five major vows 
resplendent from its natural disposition is nothing special (lit.: does 
not radiate) for the (man taking these vows).’ — Some more explana- 
tion would have been welcome, but no further instance of this simile 
could be found. 


M IV, 4 60a Iff. ad VavBh sutra 319 (2046). 

Ego raya rajja-paribbhattho sa-putto ’nna-rayanam olaggium 
adhatto. So raya puttassa tuttho; tam se puttam rajje thavium icchai. 
Kim so piya naénujanai? 

Evam tava jai putto maha-vvaya-rajjam pavihii*, kim na man- 
nasi? 


A king who was deprived of his kingdom began to attach himself 
with his son to another king. This king liked the son; he wanted to 
make the other’s son king. Why did the father not allow that? 

In the same way, if you have a son, he will attain the realm of the 
great vows, don’t you think so? 


203. S: °vitti. 


54 W. B. Bollée 


MIV, 5 6a 14 ff. ad VavBh sutra 20 (2323). 

Koi aya-valo veyanaena ayao rakkhei **. Tena tao (S: tato) 
vattagdi-khellandthi pamaehi nasiyao. So annao davavio. Bhanai: 
“Puno rakkhami; na erisam kahami.” So evam bhananto vi javaj- 
Jjivam annattha vi na lahai. 

Aha sulam se utthiyam, jaro va aiauro agao; tao natthao. Tahe so 
puno vi labhae rakkhium. 


A goatherd tended goats as his livelihood. He destroyed them by 
his careless behaviour, viz., playing with marbles (?), etc., and various 
sports. He was made to give substitutes. He said: “I shall tend them 
again, (but) I shall not act the same way (as before).” Even speaking 
that way he did not get any as long as he lived, not even elsewhere. 
Then he got a colic and fever made him very ill. Thereupon he was 
allowed to tend (goats) again. 


Vattagai: neither MW nor PED give an equivalent with a meaning 
suitable here. In Naya 1,18,8 vattaya is a toy explained as jatv-adi- 
maya-golaka and rendered by J. C. Jain 1984: 277 as lac-marble. 


M IV, 5 6b Off. ad VavBh sutra 21 (2324). 

Koi vejjo ranno > kaya-vittio. Tenam jitya-pamdena visaya- 
pamaena va *°’ vejja-sattham ndsiyam sattha-kosagani ya 
payacchanagdini *° katta-kalankiyani, na nistyai. Annaya ranno 
kajjam jayam, saddavio vejjo. So kiriy6vadesam na kimci sakkei 
vottum. Tao ranna bhaniyam: “Kim eyam?” Tao so bhanai: “Me pot- 
thaga corehi® hiya, padipucchagam pi n’atthi; to mama nattham 
vejja-sattham. N’atthi puna mama anno pamao, jena vejja-sattham 
nasiyam.” Tahe ranna purisa pesiya. 


204. S: rakkhai. 

205. L in footnote: Malayagiri: vrttddi. 

206. S: ranna. 

207. L omits: va. 

208. S: pacchanag®; Malayagiri: prataksanaka-prabhrtini°. 
209. S: carehim. 
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A king kept a physician. By his foolish habit of gambling or absent- 
mindedness (lit.: negligence in worldly affairs) he lost his medical 
handbook, and his recipe books, drugs for dispensing, etc., were no 
longer serviceable, (but) he was not troubled. Once something had to 
be done for the king (and) the physician was called. He could not 
give any advice for treatment whatsoever. Therefore the king said: 
“How is that possible?” Then (t)he (physician) replied: “Thieves have 
taken away my books; is there no enquiry, then my medical hand- 
book is lost. Yet there was no negligence whatsoever on my part, by 
which my medical handbook was lost.” Then the king sent men... 


Pin’ atthi: here jai seems to be omitted. 


MIV, 5 7a Iff. ad VavBh sutra 22 (2325). 

Koi joho dhanu-vveyam ahijjio *'° guriivaesenam abbhasena ya. 
So a-pasanto vi saddenam vindhai. Ranna kaya-pabhiya-vittio *"! kao. 
Annaya tena visaya-pamaena tam dhanu-vveya-sattham tam ca abb- 
hasa-karanam nasiyam. Annaya jujjhe *'? samavadie na kimci sakkei 
vindhium parajinium va. Ranna pucchio: “Kim eyam?” ti. So bhanai: 
“N’atthi me pamao.” Tahe ranna bhaniyam.... 


A warrior had learnt archery through a teacher’s instruction and 
(his) own practice. Even when he did not see a target, he found it 
acoustically. The king had hired him on high wages. Once by absent- 
mindedness he lost his archery handbook and did not practise shoot- 
ing anymore. One day, when a battle had arisen, he could not find 
(his target) and vanquish (the enemy). Asked by the king: “What hap- 
pened?” he replied: “It was not through my negligence.” Then the 
king said:... 


210. S: ahijjanto. 
211. L in footnote: vitinno; S: vitiko. 
212. S: juddha-kajje. 


56 W. B. Bollée 


M IV, 5 7a 9ff. ad Vavbh sutra 23 (2326). 

Koi anega-vanapphai-patta-sagai-kalie phalae kenavi niutto. So 
visaya-pamdaenam jitya*'>-pamaena (?) va na rakkhai na ya panienam 
palei so ya phalaho logena go-ruvehi ya ulludio mukko ya. Na [25] 
kimci tao vana-phaldi agacchai. Phalaha-samina bhaniyam: “Kim 
eyam*'4?” So bhanai. “Kim karemi*'>? Rakkhemi tava aham, n’atthi 
me pamao.” Tao phalaha-samina phalaho gavesavio. 


Someone was put in charge of a small garden (?) made up of sev- 
eral trees, leaf vegetables, etc., by someone else. By absent-minded- 
ness or the foolish habit of gambling he neglected the (plants) and did 
not keep them alive with water and therefore the garden was trampled 
upon by people and quadrupeds like cows and ruined. It did not pro- 
duce any forest fruits, etc. The owner of the garden said: “What hap- 
pened?” (T)he (other) replied: What shall I do? I did take care of it; 
there was no neglect on my part.” Then the garden-owner looked for 
(another) garden. 


Jitya-°: cf. M IV,5 7a 9 above. J. is one of six kinds of pamaya men- 
tioned in Tha (Ladnun) 6,44. Also in Pali in Sumangalavilasini 85,16. 
Phalae: as the normal meaning ‘plank, board’ does not fit in here, I 
translated ad sententiam following Dulaharaj 1988: 302 Saka adi 
ugane ki badi ‘a small garden for growing vegetables.’ 

Ullidio: comm. 7a 12 bhagna. Pa. ullulita? 


MIV, 5 8a 6ff. ad VavBh sutra 27 (2330). 

Mathurayam nagaryam ko ’pi ksapaka atapayati. Tasyata- 
panam 7!° drstva devata avrta tam agatya vanditva brite: “Yan maya 
kartavyam, tan mam (S: mama-) ajfiapayed bhavan.” Evam ukte sa 
ksapakena bhanyate: “Kim mama karyam a-samyatya bhavisyati!” 


213. 8S: juya-; L: jaya-. 
214. S: iyam. 

215. S: karomi. 

216. S: yasya°. 
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Tatas 7!’ tasya devataya a-pritikam abhit a-pritivatya ca tay6ktam: 
“Avasyam tava maya karyam bhavisyati.” 

Tato devataya sarva-ratnamayah stupo nirmitas. Tatra bhiksavo 
rakta-pata upasthitah: “Ayam asmadiyah stupas.” Taih samam 
sanghasya san masan vivado jatas. Tatah sangho brute: “Ko namatrarthe 
Saktah?” Kenapi kathitam yatha: “‘mukah ksapakas.” Tatah sanghena sa 
bhanyate: “Ksapaka, kaydétsargena devatam akampaya!” Tatas ksa- 
pakasya kay6tsarga-karanam devataya akampanam. Sa agata brute: 
“Samdisata kim karomi?” Ksapakena bhanita: “Tatha kuruta yatha 
sanghasya jayo bhavati.” Tato devataya ksapakasya khimsana krta, 
yatha: “Etan maya a-samyatya api karyam jatam.” Evam khimsitva sa 
brute: “Yuyam rajiiah samipam gatva bruta: “Yadi rakta-patanam stu- 
pas, tatah kalye rakta pataka drsyatam. Athasmakam, tarhi Sukla 
pataka.” Rajfia pratipannam: “Evam bhavatu.” Tato rajiia pratyayika- 
purusaih stupo raksapito. Ratrau devataya Sukla-pataka krta; prabhate 
drsta stupe sukla pataka. Jitam sanghena. 


In the city of Mathura a renouncer practised penance. A deity saw 
him, went incognito to him, greeted him and said: “The Venerable 
One may tell me what I can do (for him).” Thus spoken to the 
renouncer answered: “Shall/can I have a religious aim/target without 
penance?” The deity did not like that and said to him in an unfriendly 
way: “(Then) I shall be compelled to do something for you.” 

Thereupon the deity built a stupa with all kinds of jewels. There 
monks with red robes (1. e., Buddhists) came (and said): “This is our 
stupa.” For six months the Jain Order had a dispute with them. Then 
the Jain Order said: “Who indeed is able to build an object like this?” 
Someone said: “That renouncer.” Thereupon the Jain Order said to 
him: Renouncer, you must make a deity tremble by ascetic posture. 
Then the renouncer made the deity tremble by assuming his ascetic 
posture. The deity came and said: “Command! What shall I do?” The 
renouncer said: “Make the Jain Order win the dispute.” Then the deity 
grumbled at the renouncer: “I perform this task even without 
penance.” After this grumble she said: You must go to the king and 


217. L omits. 
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say: “If the stupa belongs to the Buddhists, it should show red flags at 
daybreak, but if it is ours, white flags.” The king replied: “Be it so!” 
Then the king had the stupa guarded by trustworthy men. At night, the 
deity supplied white flags (and) in the morning white flags were seen 
on the stupa. The Jain Order won (the dispute). 


M IV, 5 13b 10ff. ad VavBh sutra 54 (2357) = NisCu II 359, 25ff. ad 
NisBh 2151. 

Egassa nagarassa ekkie desde *'® bahave mahurédaga kiva. 
Tattha kei kitva dgantugena*" tayd-visdina dosena, kei tad-utthena 
khara-lona-visa-paniya-sira-sambhava-rivena *”° yinattha. Tattha 
kesu vi kiivesu paniyam pijjamanam kutthdina sarira-vasana*'-karam 
havai. Kei jivanta-kara bhavanti, kei nhandyamanasu *” a-viruddha, 
kei nhandisu viruddha. Tattha ?> bahu-jano eyad-dosa-vutthete >*+ 
naum anie panie pucchai: “Kao aniyam?” Tattha jai niddosam, to 
paribhunjanti, aha sa-dosam to vajjenti. > Tattha vi jai janantena sa- 
dosam aniyam, tahe so tao phedijjai tajjijjai ya; aha ayanantenam 
Gniyam to varijjai: ma puno anejjasi. 7° 


In the environment of a certain town there were many sweet 
waters. Some of them had the accidental bad quality (lit.: fault) of 
(containing) snakes, etc.; in consequence thereof some were spoiled 
by streams of water with potash, salt and poison (?). Therefore the 
water in some wells when drunk was detrimental to physical health by 


218. S: disae; NisCu II 359,25: ekkae disae. 

219. L: -twena; NisCu: -tuya tad-utthehim dosehim dutthodaga jata. 
Agantuena.... 

220. NisCu: sira va jata. Tattha ya kesui.... 

221. S: samdusana-; NisCu: sariram sa<m>dusana-karam bhavanti. Kei 
nhandisu... 

222. S: -mandaisu. 

223. L: tatra. NisCi: Etad-dosa-dutthe naum bahu-jano dagadi vareti. Anie ya 
kao aniyanti puccha. Jati niddosam taya paribhunjati. Aha sa-dosam jai janantena 
puno anijjasi. 

224. S: duthe te. 

225. S: vajjanti. 

226. S: anijjasi. 
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causing leprosy, etc.; others were good for health; in some one could 
stretch out while bathing (?), in others that was impossible. Knowing 
about these faults many people asked about the water [come] there: 
“Where does this water come from?” If it were in order, they would 
use it; if not, they would avoid it. If someone who knew the water to 
be bad (nevertheless) brought it, because of that he would be beaten 
and scolded. If it were brought by someone who did not know (of its 
being bad), then he would be stopped (with the words): “Do not bring 
it again.” 


MIV, 6 2b 9ff. ad VavBh sutra 7 (2454) 
The words put in brackets by Leumann are synonyms of 
Sanscritized words in the vss. 


Yatha rajfiah (supasya; S: rajfia-supasya) supa-karasya mamsam 
marjaren’ (aksiptam) nitam. Tatah sa *?” siipa-karo bhito ’rdano jato, 
mamsam mrgayate tasmims ca mrgayamane tatra mahanase ’yam a- 
tarkitah katubhanda **8-pottalikaya gala-baddhaya yuktas chagah ayatah 
san (supena) supa-karena maritah ‘(thakke) prastave ayata’ iti jflatva. 

(2b 13ff.) Evam supa-kara iva tasya sadhor ye sva-janas, tesam 
senapatir [26] mrtas. Tatas tani sva-jana—rupani manusani (addannaim 
iti) a-satyani tam Sramani-bhutam senapati-bhrataram atmiyam saman- 
tato mrgayante sa ca mrgyamanas tatrdiva sampraptas. Tatas tam 
samupasthitah sva-jana ’vayam paribhuta bhavisyamo na ca tvayi 
nathe vidyamane paribhavo ’smakam yuktas; tasmat kuru prasadam’ 
iti evam tair upasargyamanah samyamad vyaparopitah. ”° 


How a cat carried off, i.e., took away meat from the king’s cook. 
Then the cook became afraid and troubled. He looked for meat and 
when looking this goat with a bundle of pungent spices bound to its 
neck unexpectedly entered the kitchen and was killed by the cook, 
because it was clear to him that it had come at the right time. 


227. S omits. 

228. S: kadubhagada-. 

229 L in a footnote: The details of this paragraph are erroneously inserted here 
from the next story on vs 9. 
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Even so, like the cook, are the relatives of that sadhu, whose chief 
commander (?) had died. Then troubled, i.e. weak (?) men among the 
relatives sought everywhere the own brother of the chief commander 
who had become a renouncer and their search succeeded in finding 
him exactly there. ~*° Then the relatives approached him (saying): “We 
shall be besieged and unless you save (us) we shall be put in disgrace. 
Therefore do us this favour.” Harassing him thus he was forced to 
give up control (1. e., monastic life). 


(A)yam... chagah: mentioned before in vs 6 and at 2b 4. 
Manusani: does the neutre entail a deprecatory note? 


MIV, 6 21b 11ff. ad VavBh sutra 115 (2561). 

Pratimayor utpattir vaktavya sa caivam: 

Ekasya vanijah samudram pravahanendavagadhasydGtpata 
upasthitah. Tatah sa vanik (!) bhitah **! san aupayacitikam karoti, 
yatha: yad etad autpadikam upasamyati a-vighnendttarami ca tato 
‘nayor dvayor mani-ratnayor dve manimayyau Jina-pratime karay- 
isyami. Evam aupayacitike krte devatanubhaven’ autpatikam 
upaSantam, a-vighnam samudrottaranam abhut. Sa céttirmah san lob- 
hena ekasmin mani-ratne ekam Jina-pratimam karayati. Tato devataya 
dvitye pi? mani-ratne dvitiya Jina-pratima karita. - Tatha caha: 
devata-cchandena tato jata dvitiye 'pi mani-ratna-pratima. 

(22a 4ff.) Tatah pratima-dvaya-karapandnantaram *** te pratime 
vanik **4 bhaktya parena yatnena SuSrisate tatas tayos ca pratimayor 
idam pratiharyam: te pratime drSyante, 7*> itaratha dipaka-bhave sa- 
prakase ’pi prakasa **°-mani-ratne drSyete. 


230. Tatraiva is not specified and thus in fact makes no sense. 

231. L omits: sa vanik bhitah. 

232. L omits. 

233. L omits: pratima-dvaya. 

234. S: vanig. 

235. L: sic; S: pratime yavad dipakah parsve dhriyate, tavad dipakena hetuna 
pratime drsyete. 

236. S: prakase. 
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(22a 8ff.) Idam an-antardéditam pratiharyam raja Tausalikah srutva 
te pratime svayam ev’ atmiya-Sri-grhake (bhandare **’ ksipati) mufi- 
cati. Tato mangala-buddhya bhaktya ca parena yatnena pujayati, 
yasmims ca divase te pratime Sri-grham anite tatah-prabhrti rajfiah 
kosadisu vrddhir upajata. — (Aha: Sri-grha-sadrSa acarya ity uktam tata 
evam drstanta-bhavana kartavya) °° 


The appearance of two statues is to be related thus: 

To a merchant a portent appeared when he was about to go down 
with his ship into the sea. The merchant became afraid and made a 
vow to make an offering in fulfilment of his salvation: When this por- 
tent is neutralized (lit.: appeased) and I am saved without complica- 
tions, then I shall have two Jina statues of precious stone made from 
these two stones. The vow thus made, the portent was neutralized by 
divine power (and) he was saved from the sea without obstacle, but 
after his salvation, out of avarice, he had only one Jina statue made of 
precious stone. Therefore a deity had another statue of a Jina made of 
the second stone, too. ( Thus it is said: by the will of a deity a statue of 
precious stone arose also from the second (precious stone). 

(22a 4ff.) Then after the manufacture of the two statues the mer- 
chant, out of devotion, passionately attended them and because of that 
(?) there was the following miracle regarding the two statues: (as long 
as a lamp was put beside them) they were visible, but in the absence of 
a lamp the two clear precious stones were seen as if in bright daylight. 


M IV, 6 35a 5Sff. ad VavBh sutra 192 (2638; cty erroneously stand 
under vs 191). 

Tivitthuttane **° bhayavaya Vaddhamana-samina siho vihao **°; 
addhiim karei ‘khuddalagena nihao mi’ tti paribhavat Goyamenam 
sarahittanenam anusasio ‘ma addhiim karehi', tumam pasu-siho, 
nara-sthena mariyassa tujjha ko paribhavo? Evam so anusasijjanto 


237. S: bhandagare. 

238. Bracketed line not in L. 

239. S: -attane. 

240. Cty 35a 12: nihatah (cf. vs 192 nihao). 
241. S and L in a footnote: °ha. 
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mao. Tao samsaram bhamiuna bhayavao Vaddhamana-samissa 
carama-titthagara-bhave (S: bhave) Rayagihe nayare Kavilassa 
bambhana-ghare *** baduo jao. So annaya samosarane agao, bhaya- 
vantam datthina *dhammadhammei*. **? Tao bhayavaya Goyama- 
sami pesio jaha: ‘Uvasameha.’ Tao gao anusasio ya jaha: esa 
mahappa titthamkaro; eyammi jo padinivasai, so duggaim jai. Evam 
so uvasamio. Tassa dikkha Goyama-samina dinna. — [Etad evaha: 
stho tivittha-nihao bhamium Rayagihe Kapila baduga tti... (192)] 


When he was (i.e. in a former existence) Triprstha the venerable 
Lord Mahavira struck down a lion. He lost his composure (or: became 
despondent). Because of the humiliation ‘I am struck down by an infe- 
rior being’ (the lion) was instructed by Gotama in his capacity of a 
helper (with the words) “Do not lose heart. You are an animal lion. 
What humiliation is it for you to be killed by a human lion?” Thus 
instructed the (lion) died. Then erring through the samsara he was 
reborn as a boy in the brahminical house of Kapila in the city of 
Rajagrha when the Lord Vardhamana was the last tirthamkara. Once 
he went to a sermon and having seen the Venerable One he beamed 
with joy (? Or: loudly expressed his joy). Therefore the Venerable 
One (Vardhamana) sent the Lord Gotama (to the boy saying): “Make 
him compose himself’. Thereupon (Gotama) went to the (boy) and 
told him as follows: “This is the holy tirthamkara. He who is against 
him meets with misfortune.” Thus he was calmed down. Lord Gotama 
gave him the ascetic initiation. — [This he says: A lion killed by 
Triprstha roams about (in the samsara) and is reborn as a boy to 
Kapila... (192)]. 


Tivitthuttane: cty 35a 12: Triprst(h)ena. PSM explains as: Bharata- 
ksetra mem utpanna prathama ardha-cakravarti raja. Here the suffix 
must have the sense of -rupa. 

Dham(m)adham(mpei: the verb dhamadhamai is used in BKBh 4486 
in the sense of jajvalyate (cty). CDIAL 6735, which it derives from a 


242. L: bambha-nayare; cty 35a 12: brahmanasya. 
243. Read: dhamadhamei? 
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root *DHAMM, renders it as ‘makes a noise’. This acoustical nuance 
of meaning occurs also in Naya (Ladnun ed.) 1,8,72, where it is used 
of kraits, and in PSM (dham dham avaz karana ‘to make the noise 
dham dham’ ). 


MIV, 6 39a Off. ad VavBh sutra 211 (2657). 

Mudimbaka (S: Suhidim®) acaryah parama-kasthi-bhute subha- 
dhyane pravrtto avadhy-adi-labdhim alapsyata yadi tasya Pusyamitrena 
dhyana-vighno nakarisyata, param sarvam sadhu-sadhvi-prabhrty 
atyakulam [27] abhavad iti tena dhyana-vyaghatah krtah. 


The teacher Mudimbaka, who had risen to the highest stage of 
pure meditation, would have obtained transcendental knowledge of 
physical matters (or: clairvoyance), if Pusyamitra had not caused an 
obstacle to his meditation, but everything, monks, nuns, etc., was con- 
fused. Thus (P.) disturbed (M’s) meditation. 


Subha-dhyane: see Schubring 2000 § 180. 


M IV, 6 40b 4ff. ad VavBh sutra 220 (2666). 

[Acaryasya Sisyaih praticchikais ca sarvam kurvanti te ca tatha 
kurvantah sapeksa ucyante, ye tu na kurvanti, te nirapeksas. Tatra 
sapekse nirapekse ca gacche drsténto grama-Sakatena, tad yatha:]*“* 

Ekasmin grame 7 (Gramena) grameyakaih purusai raja-kula- 
karya-niyuktam Sakatam ekam krtam. Tato yat te raja-kulenajfiapyante 
dhanyam ghrta-ghatadi va netavyam anetavyam vasmin (S: va tasmin) 
Sakate aropyanayanti nayanti va. 

Tatha ‘nasya kaScit svami’ ti a-svami-buddhyatmano ’pi karyani 
tena kurvanti. A-svami-buddhyaiva patitam Satitam va tasya Sakatasya 
napi raksanti. Tatah kalena gacchata (S adds: tat) bhagnam. Anyada 
raja-kulena te ajfiiapta: dhanyam anayata (S: anaya)! Taih Sakata- 
bhavan nanitam. Tata ‘ajfia-bhango ’kari’ ti tesam dandah krtah 
karyesu ca samapatitesu svayam tena drsyante. 


244. L omits the bracketed text, but its addition increases the understanding. 
245. These two words are not in L. 
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[A teacher’s own pupils and his guest pupils did everything (for 
him), and those who acted thus were called attentive, but those who 
did not (were called) indifferent. The simile with the carriage in the 
village pertains to the attentive and indifferent groups of monks. ] 

In a village the male villagers made a cart destined for tasks for 
the royal family. When the royal family ordered them to remove or 
procure grain or jars with ghee they took them away or brought them 
in this cart. Thus, thinking it had no owner, they used it therefore for 
their own private purposes as well. With the perception that it had no 
owner they did not care about the cart when it fell or was damaged. 
Then in the course of time it broke down. Once the palace ordered the 
(villagers) to bring grain. As they did not have a cart they did not 
bring it. Because of that, as it was considered non-execution of an 
order, they were punished and when tasks occurred they appeared 
themselves in that way (i. e., they had to carry the things themselves?). 


Praticchikai§: wrong sanskritisation of padicchiehi or printing error. 


Counter-example in M IV, 6 40b 11ff. ad VavBh satra 222 (2668). **° 
[Evam grameyaka-drstanta-prakarena Sisyah ‘praticchikah (!) kar- 
isyanti’ ti krtva na kurvantiti. Te ’pi ca praticchikah Sisyah ‘karisyanti’ 
ti buddhya na kurvante. Tatah sidann acaryah svayam bhiksam atati 
svayam cOpakarana-preksadikam vidhatte. Iti hindana- preksadau ca 
Sigrah 74’ parisrantah tesam ca Sisya-praticchikanam dandah 
prayascittam dirgha-samsarita va. Tad evam nirapekse drstantah. ] 


Thus, as in the villager simile, (a teacher’s) own pupils thinking 
‘the guest pupils will do it’ did not act, but the guest pupils in their 
turn (’pi) thought “(his own pupils) will do it’ and did not act either. 
Therefore the teacher sat down and begged for his almsfood himself 
and helped and attended to himself. Thus he was soon tired of plan- 
ning the walking tours, etc., and the punishment of his own and the 
guest pupils was atonement, or a long stay in samsara. Thus is the 
simile about inattentiveness. 


246. Eva na karenti sisa kahinti padicchiya tti kaunam /.... 
247. S: sigrah. 
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MIV, 6 41a 13ff. ad VavBh sutra 225 (2671). [The Loharya-Gautama 
simile on devotion to one’s teacher (bhakti)]. 

Yady api ca (Loha-samano **) Loharyah ksinantarayasya bhaga- 
vato Vardhamana-svaminah sadaivéficham (esaniya-bhaktadikam) 
grhnati tasya bhagavad-vaiyavrttya-karatvat uktam ca: 

“dhanno so Loh’-ajjo khanti-khamo pavara*-loha-sari-vanno / 
jassa Jino pattao icchai panihi bhottum je” **° // 


Tathaépi Gotama *>'-svami sva-paranake (guror) Vardhamana- 
svamino yogyam grhnati. Evam anyendpy a-vaiyavrttya-kara-bhave 
*pi yatha-yogyam guroh kartavyam. 


But if the noble Loha, who was fair-skinned (lit.: had a copper-like 
complexion), always did the begging (i.e., gathered almsfood, etc.) for 
the venerable Lord Mahavira, when he was somehow prevented — as he 
used to undertake that activity for the Venerable One, it was said: 

“The noble Loha was virtuous, capable of waiting patiently and of 
a handsome complexion like copper. Out of his bowl the Jina wished 
to eat with his hands” — even so the Lord Gautama at his own break- 
fast took what was fit for his guru, the Lord Vardhamana. 


M IV, 6 46a 6ff. ad VavBh sutra 257 (2703). >? The words put in 
brackets by Leumann are synonyms of Sanscritized words in the vss. 

(Ity) - evam amuna drstanta-prakarena — Purvagate ’dhite 
(bahu—sa-nama iva ***) Bhadrabahur iva (tat) ** purvagatam pascat 
mahapana *°-dhyana-balena minoti nihSesam atmécchaya. Tavan na 
nivartate; tata$ cira-kalam api vasati. Tasya na ko ’py aparadhah 
prayascittam dando va. 


248. L: -sanamo. 

249. S: khamaevara-._ 7 

250. Cu 271,12f. ad AVN 463 and AvM 268b 4 ad 461. 

251. S: Gautama. 

252. li Puvvagayahie Bahu sa-naméva tam mune paccha / piyai tti va attha-pae 
minai tti va do vi a-viruddha // 

253. S: sa name (omits: iva). 

254. S omits. 

255. L: “So also later in 46a 7, whereas earlier in 45b 8 maha-prana.” 
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Thus — in this way, viz., by means of a parable — after learning the 
Purvagata he fixed all (?), like Bhadrabahu after this (1. e.) Purvagata 
through meditation, with hard breathing by his own wish. So long he 
did not return. Therefore he stayed away for a long time. For him 
there is no fault whatsoever, no atonement or punishment. 


Piarvagate: the third part of the lost Ditthivaya, then also another 
name of the whole D. (Weber 1883: 353; Malvania 1970: 475), which 
may be meant here. 

Minoti: Schubring pencilled above minoti in his private copy (in the 
present author’s possession): “macht fest.” 


M IV, 7 4a 10 ad VavBh sutra 18 (2851). 

Yasminn eva dine yatra lohe ghanta krta, tal-loham tasminn eva 
dine vinastam. (Evam yatra divase tah sva-cchandato vastrani grhita- 
vatyah pravrajyam va dattavatyas, tasminn eva dine ta vinasta. Yata 
ete dosas, tasmat pravartinya sarana yatanaya kartavya). >*° 


The day on which a bell is made in bronze somewhere, on that 
very day that bronze will be destroyed. (Thus on the day on which the 
(women) will take the cloth (?) or are permitted to give up home life at 
their own discretion, on that day they are lost. Because of these faults 
the supervisor nun must extend her efforts. 


Yatra: replaces yasmin. 
Dosas: wrong behaviour of female aspirants of ascetic life (siddha- 
putrika) re. garments, etc. 7°’ 


256. Lines in brackets are not in L. 

257. Athava carikaya a-bhave carikaya prayojana-siddhau kapi siddhy api sid- 
dha-putrikapi evam dana—san-manabhyam grhitva prayujyate. Tato ’-janatyas tam apy 
upacaram grhniyus tatha ca sati mahan dosah. Athava sa siddhi-putrika tasam 
samyatinam utkrstany an-antakani vastrani drstva “vitta-bhaktam upagata bhavisyamy 
aham pravrajité” ti visramya grhita a-grhite ca linge utkrsta-vastranam stainyam 
kuryat (M IV, 7 4a 4ff.). 
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M IV, 10 16b 4ff. ad VavBh sutra 100 (3930). 

Tagarahare purvam bahava amraka *°* asiran, stoka vatthiilas. >? 
Tato lokena vatthula chittva °° tair amrédyanasya vrtih krta. Tatra °°! 
vatthila 7°*-phala-patanato vatthila 7© jatas, taih parivardhamanaih 
Sali-sasyam iva trnair amra vinaSitas. Tata utpreksitam ‘amrédyana- 
pratisapatnair vatthilair 7° vrti-karanaya sthapyamanair vayam 
acchadita nunam etair’ iti kusumasru-moksanenamrai ruditam. 


In Tagarahara there could have been many mangoes, (but) few 
white goosefoots. People cut the goosefoots there and made an 
enclosed place to cultivate mangoes. (Yet) goosefoots continued to 
grow there because of its fallen seed (lit.: fruit). Through these herbs, 
rising like rice grains, the mangoes were destroyed. This is illustrated 
by a simile: then the mangoes cried with flower teardrops thus 
expressing that ‘we have been covered by the goosefoots which 
became the garden rivals of the mangoes, when an enclosed place was 
made for our cultivation’. 


Vatthila: the potherb Chenopodium album represents the heterodox 
in this parable, the mangoes the orthodox. *® See, e.g., S. K. Jain, 
Dictionary of Indian Folk Medicine and Ethnobotany. New Delhi, 
1991, p. SO f. 


MIV, 10 52a Iff. ad Vavbh sutra 380 (4208) = JitakalpaBh 307. 
Atra drstanto balaka-tila-stenaka-dvayena: 
Ego kapp’-atthao angohalim kauna ramanto tila-rasimmi nima- 


258. S: amra. 

259. L: Probably for vastul° = vastuk°. 

260. S: nacchidya. 

261. Thus S; L omits. 

262. S: babbula-. 

263. S: babbula. 

264. S: babbulair. 

265. Anyaih preksita-ksetre na hu, naivayatarsino, moksarthinah pravisanti. Itare tu 
parsvasthadayah kalam asadya parivarditah purva-pratyupeksita-ksetran api prerayeyus; 
tato *nagatam eva pravisanti. Tatrarthe kalpitam udaharanam aha (M IV, 10 16a 14f.). 
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jjio. ‘bala’ tti kaina na kenai® vario. Tila sarirammi*®’ lagga. Tao 
so sa-tilo gharam agao. Jananie tila dittha pakkhodiya?® gahiya ya. 
Tao tila lobhena*® puno angohaleina?” daragam pesei. Tao kalena 
tile vi tendvei. Tao so pasanga-dosena teno jao. Raya-purisehim 
gahio, mario. “Mau-dosena balo vi esa teno jao” tti mau-thana- 
cheydiyam avaraham paviya. [28] Biio kapp’-atthago tah’eva ango- 
halim kauna ramanto tila-rasimmi nimajjio, sa-tile gharam agao, 
maue vario ‘ma puno evam kujja!’ tila ya pakkodeuna tila-rasimmi 
pakkhitta. So kal’-antarena jiviya-bhogana abhogi jao, n’eva janani 
thana-cheydiyam avaraham patta. 


A boy bathed his whole body except for his head and, delighted, 
plunged into a heap of sesamum seeds. No one prevented him from 
doing so, because (people) thought: ‘it is only a boy.’ The seeds stuck 
to his body. Then he went home with the seeds. His mother saw the 
seeds, removed and kept them. Through her greed for sesame seeds 
she again sent the boy to bathe. In the course of time she made him 
therefore steal the seeds. By the fault of attachment he became a thief. 
The king’s men seized and killed him. Through the fault of his mother 
he became a thief even as a child. With this consideration they com- 
mitted the offence of cutting off the breasts, etc., of the mother. 

Another boy also bathed his body and, delighted, plunged into a 
heap of sesame seeds, went home with them, was kept back by his 
mother with the words “Do not do that again!” and after removal the 
seeds were thrown (back) on the heap. In the course of time he 
enjoyed the pleasures of life and his mother did not suffer (lit.: reach) 
the offence of her breasts, etc., being cut off. 


Angohalim k.: the use of this rare expression here is unclear. 
Elsewhere it seems to occur only in Haribhadra’s story of the clever 
Rohaya in (ANH 417a 1 (cty: anga-ruksana, desa-snana) and in 


266. S: kei. 

267. S: Sarire. 

268. Thus S for L: tila khodiya. 
269. Thus S for lacuna in L. 
270. L: angoha and lacuna. 
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Nandi-vrtti (Ahmadabad, 1966) 134,2 which Malayagiri 148 a 9 inter- 
prets as kantha-snana. The head as the mark of human individuality is 
something special, but authors like Dange 1986: 81ff., who deal with 
bathing, do not treat the matter in question, and Kane 1974: II,1, p. 
666 only states that ill persons may except their head while bathing. 
Yet, e.g., already the Srautasitras of Apastambha 8,8,15 sasiraskav 
an-upamaksantau snatah patni yajamanas ca and Katyayana 5,5,30 
jaya-pati snato ’majjantau prescribe at the final bath of the Varuna- 
praghasa ritual that the sacrificer and his wife bathe without immers- 
ing their head. According to Dhurtisvami’s commentary that happens 
ativa Suddhy-artham ‘for optimal purity’. Pali literature mentions the 
reverse, viz, washing the head, e.g., on an uposatha day [DN II 172,9 
sisam nahatassa uposathikassa, which Buddhaghosa takes to mean 
sisena saddhim gandh’-odakena nahdatassa (Sv 617,14)] and after 
vomiting (Ja I 372,22), further of slaves before emancipation (Th-a III 
133,8) and of a woman for no reason given (Pv-a 82,24). 


Pasanga-dosena: pasanga can be ambiguous here: literally: the stick- 
ing of the seeds to the boy’s body and figuratively: his mother’s greed 
for them. 
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Glossary 


angohali metathesis (Pischel § 354) of *anga-holi anga + v.n. of 
hudati (CDIAL 124); —-M IV, 10 52a 1 

angohalei denom. of angohali M IV, 10 52a 2 

acchai BHS acchati ‘to sit idle’; — M IV, 3 8b 8 

ajjhovavanna adhyupapanna + loc. ‘in love with’; — M IV, 2 40a 2 

Attha-vaya Artha-pada M IV, 2 18b 12 

a-naha a-natha M IV, 2 68b 12 

anubhava anubhava M IV, 2 68b 11 

addanna *addiya x a-dhanya (? Oberlies 1993: 19; Bollée 1998 HI: 13); 
—MIV, 6 2b 13) 

addhii adhrti M IV, 6 35a 5 ~im karai ‘to be restless, nervous’ 

adhivasana ‘election’ < (ceremony) causing a divinity to dwell in an 
image (Steermann-Imre 1977: 271f.) 

antilla antiya < antika + -lla M IV, 3 7a 6; - BKBh 5950 

a-pui-vayana a + puti + vadana M IV, 2 68b 13; — Naya (Ladnun, 1974) 
1,16,300 (cf. Schubring 1978: 57) 

appanijjaga BHS atmaniya + -ka M IV, 2 19a 11 

a-ppattiya a-pratyaya (Bollée 1998 II: 15); — M IV, 2 57b 10 (‘disbelief ) 

a-pritika nt. (not MW), Pa. appitika, mfn.; -MIV,5 8a7 

abbhasa abhyasa M IV, 5 7a 1 

a-bhii (not in PSM) a-bhiti; — M IV, 3 55b 2 

alarka ‘fabulous monster’ M IV, 2 87a 4 

-alla suffix in: ni(y)allaga 

avaroha avarodha M IV, 2 7b 13 ~am karai ‘to include’ 

a-vudha a-vyudha M IV, 2 18b 10 

a-saie a + sati + -ke (Bollée 1998 III: 24); - M IV, 3 8b 10 

aha... to... yatha... atas... MIV, 5 13b 13 (‘when... then...’) 

ahijjiya ppp. of ahijjai ~ adhiyate M IV, 5 7a 1 


agara akara ifc. panna° 

adhatta ppp. of a \ DHA ‘begun’ (CDIAL 1164; Norman CP VII 
2001: 251); — M IV, 2 57b 8 et passim 

anana v.n. of anai, -ei (CDIAL 1175), cf. anayana; — M IV, 3 20a 13 


(‘supply’) 
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abharana-karandiya a. + karandika; — M IV, 6 35a 1 

abhokkha (?) (not in any dictionary) *abhoksya ‘eatable’?; — M IV, 3 
52a 12 

abhogin + genit. (not in MW); — M IV, 10 52a 5 (‘enjoying’) 

ayamana *ayamana (not MW) ifc. nhanda® 

ala-mandala ‘much verbal venom’ M IV, 4 32a 14 

aloliya alolita M IV, 3 7a 8 


II pattiyai 
itthi-nadaya stri + nataka M IV, 2 68b 11 
-illa Prakrit suffix in: bhangilla; samgilla 


uggajjayai (not in PSM) udgarjayati M IV, 3 8b 7 

uddharati? M IV, 2 83b 7 (L: udvarati) 

uddhi M II, 99a 12 for ‘seat(s)’ (T28 [2002]:57) read: ‘vertical 
plank(s) on the axle of a carriage’ 

unnikkhamai ud + niskramati M IV, 2 57b 10 

upari-mukha M IV, 4 32a 11 

ummattaya, f. -iya unmatta + -ka (not PSM); — M IV, 3 52a 10 

urala-sarira (reading of S) M IV, 2 40a 11 

ulludiya [d.] (not in PSM and CDIAL), cf. Pa. ullulita ‘stirred up, 
agitated’; - M IV, 5 7a 10 (comm. 7a 12: bhagna) 

uvajjana uparjana ifc. dhand° 

uvadesa upadesa ifc. kiriy6° 

uvar’-uvari(lla) Pa. upar’-upari + -lla M IV, 2 36b 7 

uvasaggei (not in PSM) denom. of *upasarga (not in MW) ‘to molest’; 
—MIV, 2 57a5 

ussura utsura M IV, 3 8b 1 


usisa ucchirsa M IV, 3 9b 1 

ettahe etarhi (Norman CP VII 2001: 252; Oberlies 1993: 43f.); -M IV, 
3 20b 1 

ESA IS esei 

esei esate M IV, 2 18b 12 


aisvarya + -tvana M IV, 3 20b 3 
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ogasa avakasa M IV, 2 7b 13 

obhasai avabhasate M IV, 2 57a 3 (‘to apply to a teacher to become a 
pupil or trainee’ ) 

orala-sarira (L) udara + Sarira M IV, 2 40a 11 

ohamiya apabhavita (?) ‘damaged’; — M IV, 3 7b 10 (S: unamita) 

ohavana *apadhavana ‘removal, expulsion’; — M IV, 2 57b 9 

ohi avadhi ‘clairvoyance’; — M IV, 2 40a 6 


aupayacitika (not MW) ‘vow to make an offering in fulfilment of a 
wish’; — M IV, 6 21b 12 


kajjium w.x. for kaddhium M IV, 2 57b 8 

katu-bhanda-pottalika (cf. Pa. katuka-bhanda) ‘bundle of pungent 
spices’; — M IV, 6 2b 10 

katta-kalankiya kasta (Pi § 303) + kalankita M IV, 5 6b 7 

kaddhai karsati “to torment’ M IV, 2 57b 8 (kaddhium) 

kanne thavei (S: uvei) *karne sthapayati* ‘to take a mental note of, 
register?’; -M IV, 2 68b 2 

*kandhariya (not in any dictionary), cf. kanda ‘arrow’; — M IV, 2 18b 7 

kappattha kaprth + -ka (Bollée 1994: 172); -M IV, 10 52a 1 

kappadiya karpatika ‘pilgrim, rogue’ (MW); — M IV, 3 55a 6 

KAMA KRAM unnikkhamai 

kamma-nijjarana karma + nirjarana M IV, 2 18b 10 

kayaga krtaka (not in PSM); — M IV, 2 68b 14 

kaya-vittiya krta + vrtti + -ka ‘paid by’; - M IV, 5 6b 6; 7a 1 

karakarayate not in any dict., but cf. Shriyan 1322 ‘to crow’; —- M IV, 
3 19b 11 

karandiya karandika ifc. abharana-° 

kalankiya kalankita ifc. katta-° 

kalaha ts. M IV, 10 52a 11 

kalle kalye M IV, 3 9b 1 

Kaserumai Kaseru + mati ‘an unknown waterless river’; — M IV, 3 15a3 

kakarana ‘torture’ M IV, 2 68b 9 

karanika ‘judge’ M IV, 2 69b 1 

kiriyovadesa kriya + upadeSa “prescription, medical treatment’; — M IV, 
5 6b 7 

kukkudi kukkuti M IV, 3 9b 1 
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kuttai, -ei kuttayati M IV, 2 36b 8 

kudda kudya M IV, 2 36b 9 

kuruna [d.] (not CDIAL) ‘wealth’; — VavBh 1000 (M IV, 2 8a 7: 
rajakiyam anyadiyam va vittam) 

kula-jutti kula-yukti ‘domestic use?’; — M IV, 3 8a 11 

kuva kupa ifc. maruya-° 

keyara kedara M IV, 2 20a 4 

ko-danda ts. M IV, 2 18b 7 


khaiya *khadita (Oberlies 1993: 59); —M IV, 2 13b 10 

khatta khatva ‘bedstead’; — M IV, 3 9b 1 

Kharaga wazir of Salavahana M IV, 2 36b 2 

Khasadduma (not in Malvania) Khasadruma M IV, 3 7b 5 (S: -dd-) 

khimsati (not in MW) ‘to grumble at’ (Bollée 1994: 187), cf. Pa. 
khumseti ~ kutsayati (Cone); CDIAL 3889 *khissati; — M IV, 5 8a 12 

khimsana (not in MW; Leumann 1883: 114 abridged desiderative 
formation of V KSAN; Bollée 1994: 188) 

khimsiya *khimsita ‘blamed’; — M IV, 3 20b 3 

khuddalaga ksudrala + -ka ‘younger, inferior’; — M IV, 2 40a 2; IV, 6 
35a 5 

khellana khelana M IV, 5 6a 14 

KHODA(Y) KSOTAY pakkhodiya; pakkhodei 

khodi ksodi (CDIAL 3748); ifc. go-sisa—candana-° 


GAJJA GARJ gajjai; uggajjayai 

gajjai garjati M IV, 3 8b 9 

gahdahivai grahadhipati M IV, 3 7a 5 

guntha cf. kuntha (Bollée 1998 III: 86); — ifc. Lata-° 
go-sisa-candana-khodi go-Sirsa + candana + ksodi M IV, 3 20a 13 


ghara derivative of V *GHR (Norman, CP VI 1996: 195); — ifc. siri-° 
ghara-vavara grha-vyapara M IV, 3 52a 9 (‘domestic affairs’) 
ghotta *ghutta (Pi § 436); —M IV, 2 18b 9 


cadai catati (‘to beg [MW], want’; for spontaneous retroflection see 
Norman CP VII 2001: 251); -M IV, 3 9b 3 
candana candana ifc. go-sisa-°-khodi 
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camadhai [d.; not CDIAL], cf. Telugu camaru ‘to kill’, Tamil camai 
‘to be destroyed’ (DEDR 2343); — ppp. camadhiya (q.v.) 

camadhiya ppp. of prec. VavBh 1045 (comm. M IV, 2 20a 9 vinasita) 

carim carati (‘to graze’) M IV, 2 21a 10 

ciccha (L) sound made to scare away a bull M IV, 2 20a 14 

cukka cf. cyuta (Bollée 1998 II: 96); -M IV, 3 20b 4 

cukkai denom. of cukka (q.v.) M IV, 3 20b 4 

ceiya cetita M IV, 2 36b 12 


chalai, -ei chalayati (CDIAL 5000); — M IV, 2 39b 12 (‘to trick > 
seduce’ ?) 

chalana chalana M IV, 3 8b 10 

chollei [d.] CDIAL 5073 < DEDR 2856 ‘to husk, peel’; — Naya 1.7.8 
ad M IV, 4 34b 11 ff. 

jai omitted? M IV, 5 6b 8 

jaya-pamaya (?) jagat + pramada M IV, 5 7a 9 Guya-°?) 

jaha-tthiya yatha-sthita M IV, 2 57a 6 

janagattana janaka + -tvana M IV, 3 8b 11 

juya-pamaya Pa. juta-ppamada M IV, 5 6b 6 

Je after infinitive in vss (Oberlies 1993: 78 expletive particle) M IV, 6 
Alb 1 

jettha jyestha M IV,3 7a 3 (‘18" or 16 lunar mansion’ ) 

jJogga yogya nt. (not PSM, MW) ‘damaka’ (Malayagiri), headband (cf. 
dauni, damni ‘a plain or jewelled fringelike ornament worn 
hanging over the forehead on either side of the face’ (Mehta 
1960: 23)); -M IV, 3 10a 4 

jonha jyotsna M IV, 3 7a 3 


thiya sthita ifc. vara-t° 
thicca (S) see ciccha 


dina (not in any dictionary) ppp. of \ DI, DI diyati, diyati (CDIAL 
5554); — M IV, 3 6b 4 (‘escape, flight?’) 
depa(naka) (not MW) M IV, 3 9a 3f. (comm. pratiksepa[naka]) 


dhakkiya ppp. of dhakkai V*DHAKK (CDIAL 5574, Bollée 1998 III: 
110); —MIV, 2 20a6 
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nhaydyamana snana + *ayamana M IV, 5 13b 12 


taiya-bhangilla (cf. taiya-bhanga, Bollée 1994: 226); -M IV, 3 10a 5 
(‘3" category’ ) 

Tagarahara Tagara + agrahara M IV, 10 16 b3; perhaps the same as 
Tagara, modern Tera, a place near Osmanabad in Maharastra 

TAJJA TARJ tajjai 

tajjai tarjati M IV, 5 13b 14 

taya-visa tvag-visa M IV, 5 13b 10 

tarakkha taraksa M IV, 3 7b 14 

tintina (not in MW, but in PSM) M IV, 3 19b 11 (‘grumbling, 
murmuring’) 

Tivitthuttana Triprstha + -tvana M IV, 6 35a 5 

tisiya trsita M IV, 3 7a 3 

-ttana -tvana (suffix; Pi § 597) in: isariyattana; janagattana; 
Tivitthuttana; sarahittana 


thakka (not in MW; Oberlies 1993: 88); -MIV,6 2b 10 (‘right time, 
opportunity’) 


danda-nayaga danda-nayaka M IV, 2 36b 3 (‘chief of staff’; this 
meaning not in MW); — Saletore 1943:263 

damaga, -ya damaka ‘poor (man), beggar, lit.: trainer of animals’; - M 
IV, 3 9a 13 

davva-parivaddhi dravya + *parivrddhi M IV, 2 79a 1 

dahiya dadhika M IV, 3 9b 1 

durvyavahara ‘error of judgement (MW); prevarication’ M IV, 3 69b 2 

duha-karai cf. dvidha-karoti M IV, 2 36b 5 


dhaniyam adv. dhanyam ‘well, firmly’; — M IV, 3 6b 3 

dhanévajjana dhana + uparjana M IV, 3 

dhamadhamei dhamadhamayate (CDIAL 6735; Bollée 1998 III: 130); 
— MIV, 6 35a 8 (‘to beam with happiness; rejoice, cheer?’) 


nadaya nataka ‘show’; — ifc. itthi-° 
nayaga nayaka ifc. danda-° 
nijjarana nir + jarana ifc. kamma-° 
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nipphadai (not PSM) nispatati M IV, 2 20b 1; IV, 3 8b 9 

ni(y)allaga nija + -alla + -ka ‘own’; — M IV, 2 57a 5 

nirvatita JHS < nivvadiya, cf. CDIAL 7392 ppp. nir V VR; - MIV, 3 
20a 1 (‘accomplished; conspicuous’) 

nilukka *nimlukna (Oberlies 1993: 99; Bollée 1998 III: 138; not in 
CDIAL); — MIV, 3 8b 9 

nivajjaviya *nipadyapita M IV, 2 68b 10 

nissariya nihsarita M IV, 3 52a 13 

nihaya nihata M IV, 6 35a 5 (v.L: vihaya) 

ni-sattha-*paviddha* (read: padittha?) niti-Sastra + pradista M IV, 2 
68b 8 

niya *nita (Zachariae 1920: 170-6); — M IV, 2 20b 1 

nili-raga ‘indigo dye’ M IV, 3 7b 3 

n/v nihaya/ vihaya 


Paitthana Pratisthana M IV, 2 36b 2 

pakkhodiya *praksotita (CDIAL 8460); — M IV, 10 52a 2 

pakkhodei praksotayati M IV, 10 52a5 

paccaiya pratyayika M IV, 3 55b 12 

patta-devi ts. M IV, 2 36b 6 

padicchiya praticchaka ‘guest pupil’, “monk who comes to another 
gana in order to study at a higher level” (Caillat 1975: 53 < 1965: 
66; Oberlies 1993: 105); - VavBh 2668 (see at M IV, 6 40b 10; 
-iya must be a variant of -aya, for which cf. Pi § 101). 

padinivasai (not PSM) prati + nivasati (not MW) ‘to be against (loc.)’; 
—MIV, 6 35a 9 

padibohi-vela pratibodhi + ts. M IV, 2 68b 10 

padilagga parilagna M IV, 2 78b 13 (‘lagged, fallen behind > ill?’) 

paddiya paddika (CDIAL 8042; DEDR 3881); — M IV, 3 10a 3 
(‘young cow’) 

panndgara parnakara M IV, 3 14b 14 

patta-saga pattra-Saka M IV, 5 7a 9 

pattiyai pratiyati (Pi § 281; 487); -M IV, 3 8b7 

pamaya pramada ifc. jaya-°; juya-°; visaya-° 

PAYA PAT samavadiya 

paya pada ifc. biya-° 

payacchanaga v.n. of pra V YAM +-ka ‘administering’; — M IV, 5 6b 6 
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pariccatta parityakta M IV, 2 19b 2 

*pariniddittha *parinirdista + gen./dat. ‘prejudiced, in favour of M IV, 
3 8a 10 (conjecture) 

*parinivvittha* reading in M IV, 3 8a 10 

parivaddhi *parivrddhi ifc. davva-° 

*paviddha (read: padittha?) ifc. nii-sattha-° 

pasava prasava M IV, 3 9b 2 

pahaviya pradhavita M IV, 2 13b9 

padipucchaga (not PSM), cf. Pa. patipuccha; — M IV, 5 6b 8 

panandhi [d.] (not PSM, CDIAL); — VavBh 1000 (M IV, 2 8a 4: 
vartini ‘way, path’) 

payada prakata (Pi § 77); —M IV, 2 36b 7 

paranaka M IV, 6 41b 2 

pariharika M IV, 2 87a 6 

parihariya pariharika ‘monk with a special position as to diet’ 
(Schubring 2000 § 162; 164); -M IV, 2 18b 9 

pala(ya) pala(ka) ifc. samkhedi-° 

pasa parsva ‘trick, fraudulent means’; — M IV, 4 49b 11 

pittai, -ei (cf. pettai) pittayati M IV, 2 68b 7 

putrika ifc. siddha-° 

purisa purusa ifc. samkeiya-° 

pettai, -ei pittayati (CDIAL 8165); — M IV, 3 52a 13 

peyaliya vicarita (?) MIV, 3 7b 9 

pottalika ifc. katu-bhanda-° 

pratisapatna (not MW) ‘rival’; — M IV, 10 16b 6 

pratyayika-purusa (not MW) ‘trustworthy man’; — M IV, 5 8a 13 

pratiharya ‘miracle’ M IV, 6 22a 4 


phalaya, -ha {d.] ‘small garden’ M IV, 5 7a 9f. (sak adi ugane ki badi, 
Dulaharaj 1988: 302) 

PHID SPHIT (CDIAL 13838) phedijjai; nipphidai 

phidiya sphitita M IV, 3 20b 3 

phedei sphetayati M IV, 5 13b 14 


baduya batuka ‘(brahmin) boy’ M IV, 6 35a 8 (S: vaduya) 
baliyattana Pa. balika + -tvana M IV, 2 18b 8 
Bahu aphaeresis of Bhadrabahu VavBh 2703 
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biiya-paya dvitiya + pada M IV, 3 6b 7 (‘path of exception’) 
biya-paya dvitiya + pada M IV, 3 6b 6 

buddhi-mangala ‘solemn attitude’ M IV, 6 22a 9 

bodhika M IV, 2 43b 11 (‘caura’) 

bohiya bodhika M IV, 2 43b 9; VavBh 6275 

bohiya-harana bodhika + ts. VavBh 1161 


bhai bhrti “fee, pay, wages’; — M IV, 3 55a 6 

bhaiya bhrtika ‘fee, etc.’ M IV, 2 8a 1 

bhangilla bhanga + -illa ifc. taiya-° 

bhandana bhandana M IV, 2 78b 11 

bhatti-vahu bhakti + vadhu M IV, 3 52a 13 

Bhadrabahu M IV, 6 46a 6 

bhariya + genit. bharita M IV, 3 9a 13 

bhisiya brsika (CDIAL 9301); —M IV, 3 15a 1 

bhiya + genit. bhita + abl. M IV, 2 19a 12 

bhojika (not MW) ‘a kind of official’ (Sen 1975: 55; 70; cf. Saletore 
1943: 313 [bhogika]); — M IV, 4 32b 1 


mangala ifc. buddhi-° 

maha M IV, 2 43b 9 

manusa nt. M IV, 6 2b 13 

malana *mradana, cf. Sa. mardana (Pi § 244); -M IV, 2 20b 1 

maruya-kuva maruta? + kupa M IV, 3 8b 1 

muda muta (CDIAL 10233; DEDR 5037) M IV, 4 35a 6 (‘measure of 
corn, maund’ ) 

mula ts. ‘19% or 17" lunar mansion’; — M IV, 3 7a 3 

melai, -ei melayati (Pi § 486; CDIAL 10332 ‘to collect’); — M IV, 3 8a 
11;52b1 


ranjana [d.] (CDIAL 10587 where the connection with V RAJ seems 
semantically implausible; 11379; Bhayani 1988: 47 sub 254 
“water-jar’; cf. aranjara [PSM]); — M IV, 3 7b 3 

raga ts. ifc. nili-° 

rayasiya? M IV, 3 8b 12 

rokkirai [? d.] (not PSM; Dulaharaj 1988: 556 danta pisana ‘to gnash 
the teeth’); — M IV, 3 8b 9 (reading of S for L: vokkirai) 
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Rohiniya M IV, 2 68a 13 (a dacoit in Rajgir) 


Lata ‘inabitant of Sindh, Sindhi’ M IV, 3 69b 10 
Lata-guntha ts. + cf. kuntha M IV, 3 70a 3 

LUD LUNT? ullidiya 

Loha Nom. pr. of a monk ‘reddish’; — M IV, 6 41a 13 
-lla Prakrit suffix in : antilla; uvar’-uvarilla 


vagga varga ifc. sayana-° 

vattaga vrtta + -ka? ‘lac-marble’? (Jain 1984: 277); - M IV, 5 6a 14 

vatthula (?), cf. vastuka “Chenopodium album, bathuva’ (Om Prakash 
1961: 278 sub 138 ‘white goose-foot, a potherb’); — M IV, 10 16b 4 

Vantari Vyantari ‘a female deity of the Vyantara class which includes 
Pisacas, Yaksas, etc.’; -M IV, 2 40a 5 

vayana vacana ifc. a-pui—° 

varaya varaka M IV, 2 8a3 

vasana vyasana M IV, 5 13b 11 (L for S: samdusana) 

VAHA VAH vujjhae 

vahu vadhu ifc. putti-°; bhatti-° 

vaghaya vyaghata M IV, 2 13b 10 

vaya-sara vac + ts. MIV, 2 19a 12 

vara-tthiya dvara-sthita M IV, 3 15a 1 

vavara vyapara ifc. ghara-° 

vaha vyadha M IV, 2 18b7 

viaraya vivara-ka M IV, 3 8b 6 

vittattha vitrasta M IV, 3 8b 8 

vittiya vrtti + -ka ifc. kaya-° 

vilutta vilupta M IV, 3 55b 4 

viraya? [d.], cf. viaraya M IV, 3 6b 6 (‘ravine?’) 

visaya-pamaya Visaya + pamada M IV, 5 6b 6; 7a 2 (‘absent-mindedness’ ) 

visurai *visurate (CDIAL 11941); - M IV, 2 36b 12 (‘to be distressed, 
sorry’ ) 

visesei visesayati M IV, 2 19b 1 

vihaya vihata M IV, 6 35a 5 (v.L.: nihaya) 

vujjhae uhyate M IV, 3 20a 13 

vudha vyudha ifc. a-° 

vedha vesta ‘enclosure’; — M IV, 3 6b 3 (S: venta) 
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veyanaya vetana + -ka ‘livelihood, wages’; — M IV, 2 78b 11; IV, 5 6a 14 
veyaliya vicarita see peyaliya 

vela ts. ifc. padibohi-° 

vaiyavrttya M IV, 6 41b 1 

ves(s)a dvesya M IV, 2 39b 11 

*vokkirai? [d.; reading of L for S: rokkirai]; - M IV, 3 8b 9 

volai *vyapacalati (Bollée 1998 HI: 225); —M IV, 2 68b 1 

v/n vihaya / nihaya 


samkeiya-purisa samketita + purusa M IV, 2 36b 11 

*samkhedi*-pala(ya) (not PSM, CDIAL, AED, Dulaharaj)? + 
pala(ka); — M IV, 2 8a 2f. (“cowherd’) 

samgilla samgata or samgati (?) + -illa; samga + illa (PSM); — VavBh 
1000; M IV, 2 7b 11 

samgovei Pa. samgopeti M IV, 2 36b 10 

sajjhantiya [d.] (Bollée 1998: 229); —M IV, 2 79a 2 (‘brahmacar’’ ) 

saddavei Sabdapayati M IV, 4 34b 13; 49b 10 

samdharai samdharati M IV, 2 68b 13 (‘to remember’ ?; conjecture) 

santi-karai Santi + *karati, karoti; - M IV, 3 8b 1 (‘to make happy’) 

sa-bhava-ttha sva + ts. + stha M IV, 2 36b 12 

sambharai sambharati M IV, 2 68b 13 (read: samdharai?) 

samalliyavei caus. of sam + av LI; —MIV, 2 79a 2 

samavadiya samapatita M IV, 2 36b 11 

samosadha samavaststa M IV, 2 68b 1 

sayana-vagga sadana + varga ‘family of the house’; — M IV, 4 34b 13 

sara Sara ifc. vaya-° 

sari sadrk (Pi § 245); -M IV, 6 41b 1 

sarira Sarira ifc. urala-°; orala-° 

savaha-saviya Sapatha + Sravita ‘rebuked’; — M IV, 4 35a 3 

samvega ts. “desire of deliverance’; — M IV, 2 40a 5 

saga Saka ifc. patta-° 

samacchei, samatthei samarthayate (Bollée 1998 HI: 239); — M IV, 
52a 12 

sarahittana sarathi + -tvana M IV, 6 35a 6 

savajja savadya M IV, 3 55a 11 

saviya Sravita ifc. savaha-° 

siddha-putrika “female aspirant for ascetic life’; - M IV, 7 4a 5 ad 
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VavBh 2850 
siri-ghara cf. Sri-grha M IV, 3 55b 2 
sunka Sulka (Pi § 74); -M IV, 3 20b 1 
SUR SUR visirai 
SESA SESAY visesei 
sonda Sunda M IV, 3 7b 8 


hakkarai + acc. denom. of ha-kara; — M IV, 8b 12 (‘to say ha! to’) 
HANA HAN nihaya; vihaya 
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Motif index 


aphaeresis of proper name (Bhadra)bahu VavBh 2703 

archery target found acoustically M IV, 5 7a Iff. 

bathing body except head M IV, 10 52a Iff. 

bell made of bronze M IV, 7 4a 10ff. 

brainwashing M IV, 2 68b 10f. 

breasts of mother cut off as punishment for bad education M IV, 
10 52a I ff. 

candalas as executioners (Saletore 1943: 280 f.);- M IV, 2 36b 2ff. 

careless behaviour (pamaya) M IV, 5 6a 14ff.; 6b Off.; 7a 1ff.; 
7a Off.; of pupils M IV, 6 40b 11ff. 

castle in the air, see: day dream 


88 W. B. Bollée 


cat carries off cook’s meat M IV, 6 2b Off. 

charcoal maker (ignorant ~ burns sandalwood) M IV, 3 20a 12ff. 

cowherds (tree kinds of ~ ) M IV, 2 7b 13ff.; two ~ quarreling M IV, 
2 78b 11 ff. 

cruelty to bull M IV, 2 20a 14ff. 

daughters-in-law, four ~ examined M IV, 4 34b 1 1 ff. 

day dream, M IV, 3 9b If. 

deer drinks quickly and flees hunter M IV, 2 18b Off. 

deities protecting kingdom M IV, 4 32a 4ff. 

disciples, see teacher; change of ~ M IV, 2 78b 11 ff. 

discrimination (isariyattana), lack of ~ M IV, 3 20a 12ff. 

Ditthivaya (‘account of [heterodox] views’) M IV, 6 46a Off. 

dog’s flesh simile M IV, 2 87a 4ff. 

domestic affairs (ghara-vavara), wife not looking after ~ M IV, 
3 52a 8ff. 

earrings with peacock M IV, 3 10a 3ff. 

eighteen kinds of torture M IV, 2 68a 13ff. 

execution (wazir saved from ~ ) M IV, 2 36b 2ff. 

expulsion (laicization) of teacher (disciples protest against ~ ) 
M IV, 2 57b 8ff. 

eyes of gods do not wink M IV, 2 68a 13ff. 

fair-skinned attendant of Mahavira M IV, 6 41a 13ff. 

festival, see maha 

five grains of rice used to examine four daughters-in-law M IV, 
4 34b 11 ff. 

flag, see red, white ~ 

foolish officers disrespect king M IV, 4 32a 4ff. 

foot (king kicks wazir with ~ ) M IV, 2 36b 2ff. 

four fingers, gods stay ~ from the earth M IV, 2 68a 13ff. 

four hands M IV, 3 6a 13ff. 

goat (story of ~ ) M IV, 6 2b 4ff. 

gods, characteristics of ~ M IV, 2 68a 13ff. 

goosefoots at Tagarahara rival mangoes M IV, 10 16b 4ff. 

grass put on head M IV, 4 32b 3. 

hand as a measure, see four hands, sixteen hands 

hare outwits lion M IV, 3 8a Off. 

head not bathed M IV, 10 52a Iff. 
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heterodox represented by goosefoots M IV, 10 16b 4ff. 
horse (role of ~ in election of king) M IV, 4 32a 4ff. 
husband, (murder of ~ ) M IV, 2 40a 2ff. 
indigo (jackal falls into pot of ~ and becomes blue) M IV, 3 7b 3ff. 
Indra festival, see maha 
jackal symbol of stupidity M IV, 3 6a 13ff.; 7a 3ff.; 8a Off. 
kantha-snana p. 69 supra 
kicking M IV, 2 36b 2ff.; IV, 3 9a 13ff.; 69a 13ff. 
king without kingdom M IV, 4 60a Iff. 
Lata, see Sindhis 
Lava-sattama gods M IV, 2 18b 6ff. 
lion killed by Triprstha (Mahavira’s previous birth) M IV, 6 35a Sff. 
lion outwitted by hare, see hare 
lion saves other animals, jackal ruins them M IV, 3 6a 13ff.; 7a 3ff. 
maha (Indra festival) M IV, 2 43b 8ff. 
Mathura (both ~ s besieged by Salavahana) M IV, 2 36b 2ff. 
medical handbook (vejja-sattha) lost M IV,5 6b Off. 
merchant saved from the sea vows to make two Jina statues M IV, 
6 21b 11 ff. 
milk jars (dahi-ghadaga) used in test of princes M IV, 4 49b 8ff. 
molestation (woman’s false accusation of ~ by a teacher) M IV, 
2 S7a 3ff. 
monk harassed by family to return to worldly life M IV, 6 2b Off. 
moon fallen into well M IV, 3 7a 3ff. 
mor phunvar M IV, 3 10a 3ff. note 
Mudimbaka, see Pusyamitra 
Muladeva elected king by horse M IV, 4 32a 4ff. 
mutiny of soldiers against unreasonable king M IV, 2 19a 10ff. 
neutre deprecatory? M IV, 6 2b 9ff. (manusyani) 
niyoga (love of elder brother's wife for younger brother) M IV, 
2 40a 2ff. 
order, non-execution of royal ~ (ajfia-bhanga) punished M IV, 
6 40b 4ff. 
orthodox represented by mangoes M IV, 10 16b 4ff. 
path of exception (biyapaya) M IV, 3 6a 13ff. 
pay (bhai) IV, 3 55a 6 (of a goatherd); (bhaiya) of cowherds 
MIV, 2 7b 13ff; (vitti) of soldiers M IV, 2 19a 10ff. 
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poison (wife kills husband with ~ ) M IV, 2 40a 2ff. 

pollution of water M IV, 5 13b 10ff. 

protest of disciples against expulsion (laicization) of teacher 
M IV, 2 57b 8ff. 

Purvagata (third part of Drstivada) M IV, 6 46a Off. 

Pusyamitra disturbs Mudimbaka’s meditation M IV, 6 39a 6ff. 

quarrel M IV, 3 52a 8ff. 

red flag on Buddhist stupa M IV 8a Off. 

remainder of cooking belongs to cook M IV, 2 83b Off. 

rheumatic cow cared for M IV, 2 21a Off. 

sandalwood burnt for charcoal M IV, 3 20a 12ff. 

seduction of monk by former wife M IV, 2 39b 11ff.; 40a 2ff.; 
40a 11 ff. 

simile, see dog’s flesh 

Sindhis are tricksters M IV, 3 69b 13ff. 

sister looses senses at brother’s (JitaSatru’s) death M IV, 2 28a 
12 note 

sixteen hands M IV, 3 6a 13ff. 

snake along the way M IV, 2 13b 8ff. 

stalking (woman harasses man) M IV, 2 39b 12; 40 ab. 

stupa built by the gods at Mathura M IV, 2 43b 8ff.; IV, 5 8a Off. 

tail of sitting cow seized to make her rise M IV, 2 21a ff. 

teacher, expulsion of ~ resisted by disciples M IV, 2 57b 8ff. 

teacher refuses admission to female aspirant M IV, 2 57a 3ff. 

thieves’ haunts M IV, 4 32a 4ff. note 

thorn in foot M IV, 2 13b 8ff.; 68a 13ff. 

torture eighteenfold M IV, 2 68a 13ff. 

unattentiveness (pamaya) punished M IV, 3 55a 6ff.; 55b 2ff. 

uterine (sahéyara) brothers M IV, 2 78b 11ff. 

Vajrabhuti (famous song composer) M IV, 2 14b 1 1ff. 

white flag on Jain temple M IV, 5 8a Off. 

wives (two ~ of sheth) M IV, 2 39b 1 Iff. 

women should not act at their own discretion (sva-cchandato) M IV, 7 
4a 10ff. 

worldly life, monk harassed to return to ~ M IV, 6 2b Off. 

wreaths of gods do not wither M IV, 2 68a 13ff. 


